" - u{,’:‘”:
cs,ﬂb;ij\(n‘)
qud}‘ué_ﬁ" -3 /C) -

{In the name of Allah. the Beneficent, the Merciful.)

PEACE PR)FOGRAMME
MUHAMMAD

BY

Maulvi AFTAB-UD-DIN AHMAD,
EMDITOR,
THE ISLAMIC REVIEW, LAHORE

PUBLISHED BY

THE WOKING MUSLIM MISSION
AND
LITERARY TRUST
The Shah jehan Mosque, Woking, Surrey,
ENGLAND,

www.aaiil.org



PEACE PROGRAMME
OFr
MUHAMMAD«

Nations have their turns in the history of
Humanity. Chinese, Indians, Jews, Baby-
lonians, Assyrians, Phcenicians, Egyptians,
Greeks, the Romans and the Muslims have had,
each, in turn, their days of glory. Modern
research has shown that there have been yet
other nations before them, that cannot now be
tlaced who were in no way léss civilized than
ourselves.

At the “present moment, however, the
leddership of word civilization and world
culture has fallen to the lot of the West, which
professes Christianity. The Fast has had its
day, but now it looks towards the West for
guidance in everything that concerns the welfare
and progress of humanity; and for this there
are reasons. The achievements of the West

"Being the text of a lecture delivered in the Sheffield University,
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have undoubtedly been very great in the subju-
gation of material nature to the physical com-
forts of Man. But side by side with those
achievements in the ordering of physical nature,
it is every day becoming more and more patent
that we people of the modern civilization have
hopelessly failed to regulate and order our own
affairs. Our mutual behaviour and our mutual
feelings are far worse to-day than was the case
before the modern era of science had dawned
apon us. Let us not forget that the happiness
of man consists more in the ordering of his own
mind than in the ordering of physical nature.
Let us realize the supreme fact that if we must
Jook ‘to our scientists in the matter of harnessing
physical nature to our comforts, we should also
look to our religious leaders for the ordering of
our moral and social nature. Just a little think-
ing will enable us to understand that human
life is composed of numerous emotions and
mutually opposed feelings, and that our con-
sciousness flows along all these various channels
in its expression and realization. The sensations
of life have a wonderful variety. From the
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purely personal to the broad humanitarian out
look embracing the whole of humanity and even
other animals, down to the lowest manifestations
of life, there is an endless variety of feelings and
sensations. Then there are extra-terrestrial
emotions, like those aroused by music, poetry,
art and lastly, of religion. In our heart of hearts
we all long for peace, but seldom realize that in
a hvmg organism peace is attainable only
through the harmonious development of all its
tomponent parts ; and, as we are the most living
of all organisms, our peace-programme must be
so carefully drawn up as not to miss any of the
numerous potentialities lying in us.

1t the emotions are the various channels of
Sel:’ﬁ’-exﬁaress'ion, it is not for us to say that such
und-such a feeling is the right feeling, and that
such-and-such a one is wrong. All of them are
equally facts of life, since we are equally moved
by them. To say, therefore, that we have out-
grown, for example, the emotion of religion is, to
say the least, the outcome of a wrong judgment.
We could as well say that in this age of science
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and logic we have outgrown the emotions of love
and poetry. Such arbitrary opinions are not
helpful to the cause of peace and harmony. It
is this want of balance in the recognition of the
facts of life that has been keeping this world of
ours at the mercy of revolutions and counter-
revolutions. The sane judgment is that which
recognizes every emotion of human life, and
allots to it its right place, neither denying its
existennce nor allowing it to overlap other
emotions. A right reading of history will show
that even such a mystical and apparently
unscientific emotion as that which religion has
proved itself to be in the course of history, is yet
of more material value than any of the secular
movements by which mankind has been agitated
from time to time. The rise of Islam is one of
the outstanding facts of history. It was essen-
tially a religious movement, but it brought in its
train the mightiest social, political and economic
revolution that the world has ever seen.

Unfortunately, a wrong conception of religion,
as fostered by the Church, has always prevented
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‘our friends of the West from viewing Muhammad
in his right bearings. @ That Muhammad
did not ordain water-tight compartments
in human life, making religion just a sort of a
mystical cult, having no bearing on our worldly
existence, is, to an average Christian of the West,
a disqualification for him as a leader in religion.
A religious leader, according to such, sheuld not
interfere with our physical existence, and should
always speak of the other world as if it had
nothing to do with this. Se when he finds
Muhammad creating an amalgamation between
the earthly and the religious emotions of Man,
he suspects him of falscheed and pretensien. Qn
the other hand, when a Russian Socialist is
asked to examine the character and teachings of
Muhammad in the light of his own requirements,
he 1s afraid to do so because he thinks that the
Prophet’s religious claims render him unfit for
his purpose. That is the misfortune of Muham-
mad.  While the one forgets that the other-
worldliness generated in the minds of his follo-
wers by Muhammad, has no parallel in history,
the other ignores the great historical fact that
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Muhammad’s Movement resulted in the estab-
lishment of the first and the greatest socialistic
commonwealth in the world. In the common-
wealth of Muhammad everyone was happy to
share with others whatever he had. Everyone
honestly exercised all his faculties for the benefit
of others. The rulers felt themselves the hum-
blest servants of the ruled, passing anxious and
sleepless nights, worrying over the discomforts of
the less fortunate amongst the ruled. Self-
inflicted poverty was the pride of those who
would have otherwise been rolling in wealth and
luxury. Alas! Modern Socialists do not care
to read that brightest period of human history.

Again, politically, the Arabs were the most
disunited of all races, being scattered and without
any sense of community. But, at the hands of
Muhammad, in the course of a brief period of
22 years, they formed themselves into a nation,
solid as a concrete wall against which the most
organised and powerful states of the time
collapsed and fell like houses of cards. The rise
of the Arabs as a nation, was the greatest miracle
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ol history. It baffles ali physical explanation.
And equally surprising was the display of their
intellectual parts. A race never influenced by
the civilizations that surrounded them, and given
to gross sensual pleasures throughout the ages,
became the saviours of the sinking civilizations
of Greece and Rome, of Egypt and Persia, of
China and India, and founders of brilliant seats
of learning in both the East and West, when the
dark clouds of the Middle Ages were overhang-
ing the intellectual firmament of Europe. These
Muslim Universities were not only the sanctuaries
of all branches of Art and Literature, Philosophy
and Medicine, but they also became the nurseries
of the infant sciences of Physics and Chemistry,
the corner-stones of our Modern Civilizatien.
Muslim scientific-mindedness was responsible for
the birth of these two marvellous sciences, and
also for the development of History as a science
apart. Their thirst for Art led them to erect
buildings like the Taj and the Alhambra, that are
still queens in their own domains. Unfortunately
for Europe, malice and vested interests have
conspired. to keep these glories of human
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achievements manifesting themselves, so late in
~history, and so immediately and inextricably
connected with our own period, completely
hidden from public knowledge.

Had this not been the case, modern leaders
of thought would not have made the foolish
proposal of banishing religious emotion from the
field of human culture since all the secular
movements of our own age. pale into insignifi-
cance before the mighty achievements of Islam—
per-eminently a religious Movement. But apart
from this strong and unimpeachable evidence, as
furnished by the history of Islam, even our
modern age is not altogether lacking in proof of
the fact that religious emotion, in spite of many
glaring cases of abuse and misuse, can be the
nursemaid of such secular emotions as eventually
bring political and economic emancipation to
different nations. The founders of many a
movement towards Freedom in our times have
been found to be actuated by religious motives. .
Tolstoy, Mazzini, Saeed Halim Pasha, and
Gandhi, are all persons of deep religious convic-
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tions ; although a Lénin, a Mussolini, a Mustafa
Kamal and a Jawahar Lal, who step into the
shoes of these great persons under Dbrighter
citcumstances, are but too ready to dismiss these
real fathers of. their respective movements as
superstitious fellows, Thus the verdict of facts
is that the religicus emotion is as real -and vital
in the midst of our worldly affairs as any other
emotion that supplies the basis of our economic
action. That religion has, as often as not, fos-
tered the forces of reaction I am the last person
to deny ; but what emotion, I may ask in turn,
is there in Man that has not, and does not every
now and then, run riot and cause harm to
humanity ?. Devise, ;thereforé, as many controls
as you like to keep it within its limits, but be
careful not to attempt its suppression.  You must
not forget that the suppression of a real emotion
is Bound t0 create a complex in the mind of
Humanity resulting in discord and disharmony
within its dwn self. To be real, therefore, any
programme of Peace, rather than denying this
religious emotion in Man, should start with its
ordering, the lack of which has been the fruitful
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source of so much bad blood and dissension and
strife. Rehgxous fanaticismi and narrow-minded-
ness do, in fact, so shamelessly express themselves
at times that it has made all sensible leaders of
rehglous thought hang their heads i shame.

But it is #o fault of the emotion itself] I should
point out again, but the lack of proper gu‘ldancc’
given to it. Muhammad, therefore, very rightly
gives this emotion first place i his Peace Pro-
grammie. He rot only gives it the needed
encouragement but considers it as the true basie
of hiumian culture. Nay, ke proclaums hlmself’
to bé a religious leader. But he knows tHat thlb
religious emotion in Man like any other emotlon.
that makes for Social Llf’e has an endless variety

of expressions. He is aware that urfiformity
hete, as in many. otlier miatters of vital impor-
tance, is ati impossibility. He also knows that
there had been many a religious movenent
before his own. Accordingly, although he
desires his followers to be firmi in their own
convictions, yet he wants them to make for har-
mony and pea‘ce in their religious outlook. He
chalks out a very clear path for them on this
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If:oint : v
First—A  believer in  his teligion should
believe in the Divine origin of all religions$ and
religious scriptures, besides his own.

Second.—He should regard the founders of these
other religions as much Divinely inspired as his
own Prophet.

Third —He should not extol any one of these
heroes at the cost of the other.

-

Fourth. ~He should regard all places of wor-
“hlp as equal‘y sacred, and should maintain their
sanctity with as much sacrifice as he would make
in the tase of his own House of Worship.

F ﬂfz.-—He should encourage 1nter-rehg10us
marrlages Itis zemarkable that of all rehglons
it is Islam alone that countenances marrlages
W]th peoples of other religions. It is only in
islam that a non-believer can be married to a
beheVer, 1ccord1ng to its religious rites, and can
be given the full religio-legal status which a
believer is entitled to by its own Laws of
. Marriage.
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It is not too much to assert, therefore, that if
the religious emotion is to be allowed to remain
and thrive, :and if differences in religious under-
standing cannot be done away with altogether,
no better programme for Peace and Hgarmon%}f
can be thought of than this one.

Besides rehglon there is the problem of ramai
arrogance in Man, and the consequent inter-racial
feelings. Racial differences are as manifold as
religious differences. No religious Law has ever
approached this problem, and I doubt if any
sécular Law has dealt with it quite satisfactorily.
the Law of Muhammad has, however, laid
down prmaples and framed rules in this matter
that deserve careful study by all those who desite
Peace in the world. Like the religious feeling;
race feeling is also a real emotion that acts as a
Bond of Union between individuals. Fry as your
will, you cannot replace it with anything better.
We can lead the Human Consciousness from one
stage to a higher stage, but we shall be over~
rating our own powers if we think that we can
crush consciousness at one stage and then revive
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it at another. Itis a vital point, and sooner we
understand it the better for us and for those
whom we are supposed to lead. Muhammad’s
Law, therefore, does not propose to crush or
destray this emotion, but guides and regulates it
in a wise and practical way, and elevates it o a
higher feeling that will harmonize its conﬁlctmg
parts.  The Qur-an says: “O you men!
Surely We have created you of a male and a
female, and made you tribes and families that
you may know each other; surely the most
honourable with God among you, is the one
among you the most careful (of his duty) ; surely
God is knowing, aware.” (49: 13, )

In other werds, the racial feeling is the cut-
come of the family life, and, originally, an
extension of the natural emotions of family love.
1t is good as a bond of unity between individuals,
and for purposes of identification, but worse
than useless as a symbol o greatness. Honour
and greatness consist, not in belonging to this
race or to that, but in cultivating a higher and
yet higher sense of dutifulness. Excellence in
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man cannot be hereditary or accidental ; it has
to be acquired through service. Thus at one
stroke Muhammad destroyed all those false

structures of greatness and nobility .that have
been the fruitful sources of every sort of iniquity.

The divisions of humanity into races are
further subdivided on the grounds of complexion
and language. Thus, although the upper class
Hindu, the Persian and the Anglo-Saxon all
belong to the one Aryan stock, the fact that the
shades of their colour differ, evidently owing to
the difference in their climatic conditions, makes
them, for all practical purposes, appear like
different races.

And language further subdivides these frac-
tions of the same race. Thus, although the
Germans and the English belong to the same
racial unit, difference in language has made
" them two mutually opposed nations, each being
aggressively proud of its language.

The Qur-an, the Law Book of Muhammad,
recognizes these divisions also, and teaches its
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followers to cultivate a sense of respect for this
divergence in language and complexion, declar-
ing it to be a sign of God. This means that the
spiritual achievement of Man cousists in recog-
nising the Umity of God in the variety of His .
"Creation. If we are moral beings, we have to
discover the throbbing, universal human heart
beneath the divergence of celours and languages.
Here this evening, for example, I am addressing
an assembly composed of various nationalities,
most of whom cannot speak my language, but
all of them ave responding to my feelings in the
same way as they would do to the feelings of a
man of their own colour and language. Surely
this is a sign of God, and we must respect it

as such.

The Prophet declared it to be the fundamen-
tal principle of the Islamic Brotherhood that the
white man should have no superiority over the
black man, nor should the Arab have any superi-
ority over the non-Arab, as, accordirg to him,
all the sections ¢f humanity now existing had
one and the same origin. He not only preached
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‘this doctrine, but enforced it in the practical
affairs of his followers. Bilal, the Abyssinian,
ranked among his most distinguished compan-
ions, and was held in great respect among the
believers. In an Arab community, and to the
exclusion of the Quraish, who were so proud of
the excellence of their dialect, it was this Abys-
sinian who was privileged to call the Faithful to
prayers in Arabic, Love between the Prophet
and this black Abyssinian has become so prover-
bial in Islamic lore as t> verge on a romance.
The word “Bilal” conjures up in the Muslim’s
mind a very high order of spiritual whiteness to
which the black races of the world are capable
of attaining. "

The Prophet has prescribed another sound
rule of conduct, which, strictly enforced, is sure
to do away with all feelings of arrogance arising
out of group-consciousness based on race, colour
or language. As we all know, it is a natural
weakness of the human mind to feel amused at
the sight of a person of a different nationality
and culture. A foreigner always strikes the
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popular mind as a queer sort of animal. It may
be regarded as indecent to express this feeling
about the foreigner in his presénce, but it is cus-
tomary, everywhere, to give vent to it when we
talk among ocurselves. Muhammad would purge
society of this unhealthy custom. The Qur-an
lays it down:

“O you who believe! Let not one people
laugh at another people. Perchance they
may be better than they (491 11.)

The more we analyse the weakness of human
nature in this matter, the mdre we are struck by
the. imm ense wisdom of this simple ruling.
Scrupulously observed it will remove, in due
course, all those anti-social feehngs wh1ch have
been rendering futile all efforts at international

understanding.

The Qur-én goes furthér and announces the
fundamental unity of the human race in spite of
its superficial differences. It says that God has
been taking an equal amount of interest in the
affairs of the different se\ct‘ions of humanity.
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The Qurénic God is Rubbul-Alamin, i.c., the
Creator, the Maintainer and the Evolver of the
destiny of all humanity.

All races and nations are equally His chosen
peoples. Does not His sun shine equally upon
all? Is not His air breathed equally by all 7
Does not His earth supply all equally with
provisions for physical existence? Does not
history show that even those who are regarded
as most backward in our times, like the Chinese,
were at one time in the vanguard of wisdom and
civilization? Does not all this show that
humanity is but one family, having the same
heritage in thmgs that matter? As the Qur-an
puts it ¢ “The whole humanity is natight but a
-single nation’ (10: 19)

So deeply impressed were the Muslims with
this idea of the Unity of the Human Race, that
ene of their greatest poets sang to the effect that
the different sections of humanity were related
to one another like the limbs of the same body,
in so much that, if one of them suffers any injury;
the others feel the pain of it. T wish this sublime
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truth, expressed by that great Persian Poet, were
taken to heart by our present-day politicians in
whose hands we have entrusted our national
destinies. The fact is that, with all our tall talk
of mental progress, and our abhorrence of Jewish
communalism, even our most advanced leaders
are possessed of the racial arrogance characftcristic
of the Jews. Every one of the modern nations,
consciously or subconsciously, feels that its
culture is the only culture in the world, and that
the salvation of the world lies in following its
ways. None of them can make themselves be-
lieve that its position in relatien to humanity is
that of a limb to a body. Can there be any
affection among nations, or any harmony be-
tween them, so long as this mentality prevails ?
When we reflect on all this, the achievement of
Muhammad, in the matter of International
Peace, appears as more than a miracle. The
Muslims are netorious (if the word be permissible)
for their International Feeling of Brotherhood.
So glaring is this mentality in the Muslim
Community, that we have appeared to our
compatriots in India as unpatriotic, and the
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major portion of the wrath of the sister commu-
nity has its origin in this. We, however, plead
guilty to the charge, but add that, at the most,

our fault consists of a negligence in the matter

of a feeling or a spirit, an emphasis on which is

nothing but an anachronism in the present age;

whereas we are upholding, even at our own cost, -
a spirit which belongs to the time, but has not
been grasped by other sections of humanity so
far. Yes, the Muslim sense of extra-territorial
patriotism and brotherhood stands in sharp
contrast to the peity and exclusive nationalistic
emotions of other communities. Humanity, in
its arrogance, may think of us whatever it likes,
but it will have to fall back on the Muslim spirit
sooner or later if it does not want te destroy

itself.

It is worth while to pause here a little and
mark one of the chief features of Islam in creat-
ing the international feeling in the minds of its
followers. It is remarkable that all who have
come into its fold have imperceptibly, through
various methods adopted by it, fallen off from
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their own national traditions, and adopted,
instead, the traditions of Islam, the religion of
their adoption. Thus, when a Hindu or a Parsi
becomes a Muslim, ke no longer cares for Arjuna
or Rustum as heroic figures, but looks upon the
heroes of Islam, like Umar or Ali, as his own
heroes. 1In this way does Islam effectively crush
the feelings of exclusiveness from the minds of
its different peoples. Here is a big hint for the
Christian nations of the Waest. They should
realise that, so long as the English sing the praise
of N elson, the French fhosé of Napoleon, and
the Germans those of Bismarck, there cannot Be
that cordial feeling between these nations which
alone can bring akout peace in Europe. Sectional
traditions should merge into one common tradi-
tion to make real international good-will possible.
It is, indeed, unfortunate that Christianity has
hO:t revolutionised the social outlook of its
§folio'wr;:rs in the saiﬁg way as Islam has done in
that of its oW people.

It Will dlso not be irrelevant here to examine
the caiises of the failure of the League of
Nations, as we Muslims see them.
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(1) The first cause of the failure of the
League of Nations is, to our minds, the want of
a well-defined Code of Laws to guide its deli-
berations. The Constitution of the League of
Nations is the outcome of the wranglings between
certain selfish and jealous nations, and drafted
by persons who had their own petty interests to
safeguard. Naturally it has all the ambiguities
and inconsistencies of selfish stipulations, and 1S
full of annulments and amendments that defeat
the very principles with which it starts, One
can twist its words to any sense, as has been seen
in the case of the Ttalo-Abyssinian tangle. One
who knows the circumstances under which these
Laws have been made 'is not surprised. The
Jegislators had their own interests involved.
Naturally enough, it could not be a Law in the
sense of a Code, starting with defined principles
answering to the universal moral needs of
Humanity, and ending in detailed rules and
regulations for the materialisation of the vision
embodied in these principles in the manner of
branches and twigs coming out of the trunk
of a tree. Apart from the helplessness of the
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human intellect when it is confronted with social
problems, the League of Nations” Laws lacked
the frankness and the selflessness that prompt
the codification of the usual Civil Laws of
different countries. Hence the ridiculous
anomalies discovered in e

(2) The second defect, which follows as a
matter of fact from the first, is the want of
sanctity in these Laws. The members of the
League, individually and collectively, are incap-
able of regarding these Laws as sacred. Each
member knows full well that it is nothing more
than a decent show, and feels quite justified in
leaving it and doing whatever it likes if its own
interests are in any way prejudiced. So it lacks
moral  sanction behind it without which no
constitution is workable.

(3) The third defect in the League of
Nations is that those who compose it have in
their minds, not the predominance of inter-
national feeling, but one of exclusive nationalism.
All the European diplomats, that are sent there
as delegates from year to year, go there not so
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uch for promoting an international feeling,
because they lack it themselves, as to be the
mouthpieces of jealous and exclusive nationalism.
Thus, when there is not 4 shred of international
fecling in the individual members, we cannot
expect the collective body to exhibit it at any
time in any real sense. _
.« With this much of criticism of the League of
‘ll\Ia.tio'ns,’ie let me point ouit to you the correspon-
ding privileges of Muhammad’s Laws. First of
all, as I have shown before, the Qur-4an, the Law
Book of Muhammad, contains all the principles
of international relationships, and Has then given
detailed rules for their working out in the
mannér of a codified Law. It did riot emerge
gs a sort of stipulation arising out of the material
interests of contending factions. Its pririciples,
ithereforé, are prompted by the broad sense of
human morality, and its sniaﬂéf regulations have
come out of them as logical corollaries. As for
the smaller rulés of conduct; some of them Have
already beer cnumerated and can be cited irl
large riumbers, But this is riof the tinie for it.
Sinde these worns were spoken The Teacan of Nations hus ben

replaced by a new Uhioy of powers with no better foundat Gns and
credentials and hence no better prospects of the success—Author
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Nevertheless, it will be interesting, I think, to
refer to some of its general principles in the
matter of international questions. The first and
" the most important principle in this connection
is the following: ¢“Let not the hatred of a
people incite you to exceed the limits ; and help
one another in goodness and piety, and do not
help one another in sin and aggression.” (5: 2.)

Germany would not have seen the recrude-
scence of reactionary forces if the allied Powers
had acted on this principle at the conclusion of
the First World War.

A further principle is laid down in the follow-
ing words : “Be maintainer: of Justice, bearers
of Witness for God’s sake, though it be against
yourselves, or your parents or near relations, if
they be rich or poor. God is most competent to
deal with them both ; therefore do not follow
your low desires, lest you deviate, and if you
swerve or turn aside. then surely God is aware
of what you do.” {4: 135.)

The Qur-a4n here hits the nail on the head ;
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it knows the crucial point where man’s sense of
justice fails ; it also knows what considerations
turn him from the path of rectitude. It is, after
all, considerations of gain and loss for their own
peoples that prevent our diplomats from speaking
the word of justice at the right time. Much
scepticism is shown on the utility of religion, but,
if we give it dispassionate consideration, it is not
difficult to see how religion succeeds where all
other forces fail. Ifat critical times in the moral
sense of Man, when the life and safety of a whole
nation depends on its proper and timely exhi-
bition, the belief in and reliance on God enables
him to assert it with an ihdependence which
otherwise he would fail to do, certainly religion
has justified its existence, and the name of God
has not been invoked in vain. There is still
another principle laid down in the Qur-an which
is applicable to the international affairs of our

own day :

«And if two parties of the Believers quarrel,
make peace between them ; but 1f one of them

acts wrongfully towards the other, fight that
which acts wrongfully towards the other, until it
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feturns. Make peace between them with Justicé
and act equitably : Surely God loves those who
act equitably.”

According to this verse; to stand aloof wheri
one community is being wronged by another out
of arrogance is a sin of an unpardonable nature.
International affairs of our own times could
surely have stood on a different footing had this
ﬁrincip’k been observed by the members of the
League of Nations:

I do mnot want to tire your patience by
enumerating to you all these principles of the
Qur-4n, which we think ought to be .adopted
by the League of Nations, if it is to fulfil its obli-
gations to the nations of the world. What I bave
said above will give you a fair idea of what we
think of it.

~ Now 1 ¢dme to the second characteristic of
Muhamrﬂa‘ci’sy Laws. The peron who promul-
"gf:?cted2 these Faws was himself a serupulous ob-
server of them, No poiitical leader has evet been
&0 strict in the observance of the rules of justice
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and fidelity as Muhammad. Let me mention
just one incident in Muhanmimad’s life to show
you what treaties and international stipulations
.meant to him: It was just after the Truce of
Hudaibiya. The Prophét was extremely anxious
to buy peace at all costs: Of the many terms,
one was that should aﬁy of the Makkan followers
of the Prophet go over t6 Madina, the Prophet’s
city of refuge, the Muslims should hand him
over to the Makkans—but the latter should not
be bound to return a deserter from the Muslini
camp. Just after the peace was concluded, one
Abu Jandal, who had embraced Islami at Makka,
and was tortured by the Makkans on that " ac-
“¢ount, managed to escape from.the hands of his
persecutors; and came into the Muslim: camp
—expecting, of course, to find a warm welcome
there. He showed the scars of his torture to the
Muslims. The whole community was moved at
the sight, and was ready to throw all the obliga~
tions of the Peace Treaty to the winds. Never-
theless the Prophet was inexorable. The pledged
word must be kept. Thus Abu Jandal, the
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faithful believer, was refused a shelter in the
Muslim camp. Such a conduct on the part of

the Prophet gave the Laws promulgated by him
the sanctity which such important Laws require.

Coming to the third characteristic of the
Muslim attitude towards international questions,
we find that the Muslim mind, except in the
Westernized quarters of our modern times, has
never been a victim to the exclusive jealous
nationalism that has been preventing the nations
of Europe from rising to the height of an inter-
national outlook. The Muslim criterion of
International Justice is not based on considera-
tions of national glory and prosperity, but on the
principles laid down in the Qur-4n and supported
by the broad moral sense of Humanity. Small
wonder, therefore, that throughout their whole
history the Muslims have never seen the horrible
international jealousy and hatred we find among
nations composing the League of Nations. But
I do not want to dilate any more on this unplea-
sant subject, and pass on to another problem
of our times—the problem of Economic Peace.
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- Tt ismy unpleasant task to remark here that
our Western leaders of thought have the morbid
tendency of running after catch-words without
comprehending the sense behind them. We
know how at one time ‘“Democracy” was a
catch-word of the West, and we were asked to
believe that when the concept of “Democracy™
was materialised the world would see the millen-
nium. A huge commotion was created on its
basis ; earth and heaven were moved. But what
happened at last ? The Movement culminated
in the helplessness of the public and the State at
the hands of gangsters in some countries, and in
its reaction in other, leading to the ruthless
suppression of private rights of citizenship. The
Movement for individual freedom in Kurope,
some time ago, had the same senseless impet-
uosity in it. The sponsors of the Movement did
not quite understand what they wanted, and
whether what they wanted was a desirable thing.
The “cry for individual freedom was raised to
such a pitch that all other considerations were
thrown to the winds. It was wrongly supposed
that emotions left to themselves would work out
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their own salvation. The evil effects of this false
philosophy eventually manifested themselves in
all the different aspects of Western social life,
but our leaders have since noticed them in only
one aspect, namely, the economic aspect, and
even here, as is characteristic of them, they are
proposing a remedy as bad as the disease itself.
As we all know, their prescription is Communism,
that is, total abolition of all private ownership.
Frankly speaking, we Muslims have come to
regard all Western Movements as a sort of child’s.
play-—they are all the outcome of momentary
impulses, one-sided in their nature, and not
based on any deep thinking or sound judgment.
As 1 have remarked above, you can sublimate a
natural emotion to a still higher emotion, but
you cannot suppress one and replace it by

another.

Since the beginning of History, we find Man
exhibiting two very clear emotions that come
next to his instinct for self-preservation and form
the basis of his economic struggle. One is the
pleasure of possession, and the other the love of
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children. I am not aware what facts and figures
have led our present-day !eaders in the West to
believe that Man has outgrown these feelings, and
has begun instead all on a sudden to he moved
by absolutely altruistic feelings. It may be said
that given proper education and suitable surroun-
dings Man’s motives for action may change.
But we must remember that by education and
environment we can do away with feelings that
are false and accidental, but not those that are
real and original. The question, therefore, is
whether the pleasure of possession is or is not a
natural emotion. If you deny this, you deny the
existence of human consciousness. After all, we
feel our existence only by the sense of our
possessions, both physical and mental. We may
change our notion of possession or enlarge our
views on it, but we cannot get away from the
fact of possession if we are to feel our existence
and work for its maintenance and expression.
Similarly, it is inevitable that we should feel for
our children more than we feel for other mem-
bers of humanity, because their bodies are
directly connected with ours. The emotion of
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filial or parental love is, therefore, as real as that.
of possession. Moreover, rightly judged, these are
the seedlings of what we call our humanitarian

and altruistic feelings. To try to suppress these
emotions with the object of creatmg an altruistic
feeling in Man is as mistaken a step as to try to
prevent a child from toddling in the beginning
and expect it to be able to run later on when 1t
is allowed to walk. The Law of Muhammad;
therefore, instead of crushing these natural emo~ |
tions, has tried to sublimate them. Earning and
ownership are encouraged but spending for
others is encouraged still more. . It is the ambi?
tion - of a Muslim to earn in order to spend in
charity. . There is no exhortation in the Qur-an
that is more frequent than the exhortation to
spend The Prop‘het says : “The hand that
gives is always better than the hand that receives.’
This stms up the Muslim attitude towards earn:
ing. And the Qursén so wisely guites this
instinet of eafning that it never proves harmful
to society, It starts with the very concept of
possession. It does not attempt to destroy this
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sense in Man, but gives it a riew vistod and a
sublime outlooki It lays down that all the

possessicns of a man, whether i the shape of
material wealth, or of mental facultles, are a
trust with him. He is not their master, but a
trustee. He has ho original or absolute rights
over these things, as they are, at bottom the glfts
of God. The actual words of the Qur-an ase: <O
you who believe ! Spend out of what We have
given you.” The phrase “Out of what We have
’giveri you” takes away from the sense of posses=
sion what may tend to Create a sense of cruel
miserliness. There is another pr1nc1ple lald
down in the Qur-an in this connection which is
a sort of corollary to it. It is that a Musim
should religiously acknowledge the claims bf his
less fortunate brethren on his earnings and
wealth. Thus charity in the English sense is
uti<nown in the Muslim vocabulary. When we
ale giving help to our less forthnate brethren;
we are not placing them under an obligation td
ws but fulfilling our own obligations to them
'This conception of social duty is given a material
shape in the Muslim institution of Zakat, or
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Poor Rate, which is a token of the roral
recognition by a Believer of this rlght of the poor
to the wealth of the rich.

Comin’g" to the details of this principle, in
commercial aﬁ"alrS the Prophet declares Interest
and Usury on Loans to be unlawful and so also
monopoly in busmess He further declares that
everything underneath the Earth’s surface be:

longs to the Public or the State, and not to thé
‘ individual who happens to Be the owner of the
Surfacee

. There are, many other detaﬂs of the quest10n9
and we cannot enumerate them all here.

uoymmg to the question of Inheritance,
Muhdmmad’s Law recognises the feeling of
Man’s concern for his children; and niakes the
necessary  coneession for it, so much
50 that it forBids a marn’s willing away his whole
property even to a charitable cause, to the exclu-
sion of his natural Hheirs: But, on the other
Hand, its Law of Inheritarice €nibraces sich 4

wide clicle that fio room is left for any perma-
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nent division of society between the “haves’ and
the “have-nots.” At the death of a rich man
his poorer relations of a very distant connection
have a chance to take a share of the wealth to
give them a start in life. Nay, the Qur-an lays
it down, that if at the time of the distribution of
a dead man’s wealth some uinconnected neigh-
bours happen to be present there, even these
should be given something out of it.  This happy
balance struck by Islam between the desire of
ihe individual for giving his children the bencfit
of his acquisition and the danger of this desire
creating a permanent economic slope, has saved
Islamic Society from falliglg a victim to the

economic plague known as class war in the West.
: <

Last, But not the least, is the problem of sex.
As a matter of fact, in the order of importance
sex comes next only to economics. It is one of
the most .powerful emotions of the human mind
and, like _all other emotions, has been the fruitful
cause of much iniquity in the world. As has
been rightly observed, Woman is the embodi-
ment of Emotion and Sacrifice, and yet it is she

-
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who has to bear the brunt of all sexual consum-
mations. Man, on the other hand, happens to
be selfish in the matter of sex, and ingenious and
resourceful in the achievement of his selfish ends.
An impartial student will therefore find that the
History " of Humanity is nothing but the History
of the Exploitation of Womanhood by Man.
This applies with a greater force to the History
of Europe. There was a time in Europe when
sex was regarded as sin, and contact with a
woman a pollution of the moral life, although it
is difficult to say whether this attitude towards
woman in any way affected man’s running after
woman. For a long time they could not decide
whether she could enter the spiritual life after
death. She could not, in any case, own property.
Nay, she had no separate identity. Then a
reaction set in. It was felt that a Woman was
a human being, and as such should be the equal
of Man in every vespect. A cry was raised for
the so-called “emancipation of Woman.” But,
apart from the usual vagueness of a Europzan
Movement, it was prompted, subconsciously, as
ever, by a desire for the exploitation of Woman-
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hood. The method was new and refined, but
the object was, all the same, exploitation. It
was proposed, as a first step towards the eman-
cipation of Womanhood, that she should shake
off her mock modesty, and come in closer physi-
cal touch with Man. It was hoped that this
would enable her both to demand and assert her
own rights as against those of Man. After a not
very long experiment, however, it was discovered
by keen observers that the procedure was making
the case of Woman worse. She is more cruelly
exploited now that she is left to herself than she
was before when the family and social opinion
and safeguards were at her back. If she was
then exploited occasionally and individually, she
is now exploited on a wholesale scale and inces-
santly through false philosophy, fiction, the
drama, the cinema, the theatre, art and music,
and is hypnotised to live in a fool’s paradise. It
will not be an exaggeration to say that Woman-
hood ‘and feminine charms have come to be
regarded as important commodities of the

Western market.
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But, although the physical emotions of
Woman are thus exploited, the soul of Woman
does certainly feel disgusted at the state of affairs,
and so does the soul of Man at its own atrocities.
The result is that the intersexual relationship is
extremely unhappy in the West.

I have lived long enough in Europe to
perceive that there is no love lost between the
sexes. We may say that the sexes are as much
at war against one another as are the classes.

Some modern thinkers have perceived this
danger and have suggested that Woman cannot
have the requisite freedom so long as she is not
economically free. This, as a matter of fact, is
the crux of the whole situation. After all, our
friends here have diagnosed the disease. But,
here again, as is not unusual with them, their
remedy may prove more fatal than the disease.
The question now is, how are you going to give
them the economic freedom and equality with
Man? Is it by sending half the women to the
Mines, to the Factories, to the Battleﬁelds, to the
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" Construction Works, to Ground-tilling and
Transhipment affairs, and on the other hand by
making half the men look after the babies, nurse
the patients, do the house-keeping and other
kinds of soft work at home ? I am afraid such a
programme of social reconstruction is bound to
meet with failure, and even if it partially
succeeds it would surely make for a worse
Humanity and a less happy world. Instead, we
should realise the all-important fact that the
emancipation of everything in the world, includ-
ing Womanhood, lies not in mixing it up with
other things, but by giving it opportunities for
developing on its own lines. Womanhood is a
distinct creation of Nature. Nature has allotted
to it certain objects and functions in Life. She
must also have been given the requisite faculties
to fulfil these objects Although she has many inter-
ests in common with Man, she has many others
which are entirely her own. For one thing she
forms the cradle of Human Life. This is as true
biologically as it is from a moral point of view.
The character of a man is largely determined hy
the nature of love he receives from his mother in



41

his infancy. Nay, his whole outlook on life is
staked on that. Let us, therefore, not divert'the
mother’s attention from the principal duty of
her life, and compel her to lose the soft motherly
virtues which is the chief moral asset of humanity
in the midst of its grim struggle for existence.

The Qur-an, accordingly, declares;, “TFhe

Men are the maintainers of Women.””

In other words, Woman has a right to be
maintained by the hard physical labours of man:
Her economic emancipation must be based on
this principle, and on no other. She should not
be asked to share the physical toils of Man on
equal terms, as is suggested by some and _pyacyif
sed. by others, in order to share rthleﬁ écoﬁomié
benefits. This will bring no good cither to Man
or Woman. Itis, indeed, a perverted society
where women seek to ape men, and men women:
It is a false society; again; where all rights are
judged on the standard of physical labour and
material produce. Muhammad’s way of giving
Woman economic emancipation is different. He
gives Woman the right to own and possess wealth
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without requiring her to tread the dangerous
spats ef the struggle for existence. That would
be unchivalrous. He wants Man, instead, to
work at the sources of production, and then
promulgates some such Laws for inter-sexual
relations as to make the wealth gradually shift
into the hands of Woman. The first of these
Laws is the one pertaining to dowry. A
follower of Muhammad cannot mairy a woman
unless he has made a gift of an appreciable part
of his possessions to the bride, apart from the
gifts which he is recommended to make in the
course of his life. Then, at the death of the
man, she i is entitled to a share of his propert§

The. Iclamlc Law i is inexorable on this point. , It
leaves no Joophole for a husband to depuvé a
w1fe of her legal share. Then woman is entitled
to a share in the property of her own relations.
Although she will riot do any manual work; she
can ewn, sell and mortgage property through her
agents, and conduct business in order to augment
her w. alth—all this ir’ldep’endentiy of her hus-
band or any other relation. On the other hand,
according to the recommendations of the Qur-4n,
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the sons are morally bound to support and help
her in her old age to the best of their abilities.
A Muslim mother can never be left alone to look
after herself.

Thus Woman is given by the Qur-4n a stable
right to the national wealth, without being
required to share the original difficulties of
production. It is because of this that in Islam
Women, as a class, have never been exploited or
oppressed by men, as is the case in the West,
and hence there has never Been any inter-sexual
hatred and ill-feeling in Islamic Society.

I think I have spoken enough on the Peace
Programme of Muhammad to make yau realise
that Muhammad’s Law is nat a back number
as 1S gencral‘[y believed here, but can be followed
with great advantage by the West conf-onted as
it is at present with so many conflicting emotions
and interests:
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