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TRANSLITERATION

In this book I have adopted the most recent rules of transliteration
recognized by European Orientalists, with very slight variations, as
explained below, but no transliteration can exactly express the vocal-
ic differences of two languages, and the Roman characters in which
Arabic words and phrases have been spelt give the sound of the orig-
inal only approximately. Besides the inability of the characters of
one language to represent the exact pronunciation of the words of an-
other, there is another difficulty in romanizing Arabic words, viz.,
that in certain combinations the pronunciation does not follow the
written characters; for example, al-Rahman, the sound / merging in
that of the next letter r. To this category belong all the letters which
are known by the name of al-hurilf al-shamsiyya (lit., solar letters),
and they are as follows: ta, tha, dal, dhal, ra, za, sin, shin, sad, dzad,
{a, z3, 1am, niin (dentals, sibilants, and liquids). Whenever a word be-
ginning with one of these letters has the prefix al (representing the
article the), the /am is passed over in pronunciation and assimilated
to the following consonant; in the case of all other letters, al is pro-
nounced fully. This merging of one letter in another occurs also in
certain other cases, for which a grammar of the Arabic language
should be referred to. I have followed the written form but in
transliterating the adhan (call to prayer) and prayer recital, I have
followed the pronunciation, for the facility of the lay reader, writing
ar-Rahman, and so on.

The system adopted in this work is as follows:

CONSONANTS
Arabic letters Sounds Represented by
s hamza (sounds like h in hour - a sort

*

of catch in the voice)

- ba (same as b) b
o ta (the Italian dental, softer than ¢t) t
& tha (between th in thing and s) th
c jim (like g in gem) i
d ha (very sharp but smooth guttural

aspirate)’ h
t khi (like ch in the Scotch word loch) kh
3 dal (Italian dental, softer than d) d
3 dhal (sounds between z and th in that) dh
J 1a (same as r) T



Arabic letters Sounds Represented by
za (same as z)

sin (same as §)

shin (same as sh in she)

sad (strongly articulated s, like ss in
hiss)

dzad (aspirated d, between d and 2)
1a (strongly articulated palatal ¢)

23 (strongly articulated palatal z)

‘ain (somewhat like a strong guttural
hamza, not a mere vowel)

“LQ-q\-
B » o~

~ e
-Nu—vl&'.w

-

ghain (guttural g, but soft)
fa (same as f)
qaf (strongly articulated guttural k)

&G [

kaf (same as k)
lam (same as I)
Mim (same as m)
nun (same as n)
ha (same as h)
wao (same as w)
ya (same as y)

VOWELS

The vowels are represented as follows:

<« £ >3 3 —x~o B

G « b Cc » C

Short vowels  fathah, as u in tub a
kasrah, as i in pin i
dzammah, as u in pull u
Long vowels long fathah, as-a in father a
long kasrah, as ee’in deep i
long dzammah, as oo in moot u
fathah before wao au
fathah before ya ai

Tanwin ", is represented by an, in, un, respectively. The short
and long vowels at the end of a word are shown as parts of the
words, as gala where the final a stands for the fathah on lam, but the
tanwin is shown as a separate syllable, as Muhammad-in.



PREFACE

A Muslim Prayer-Book has been a long-felt want. Details of the
Islamic institution of prayer were first given by me in the preface to
my translation of the Holy Qur’an as long ago as 1917, and they
have since been published in many booklets. The treatise I am now
placing before the Muslim public, however, contains not only a
detailed account of that unique institution of Islam, the five daily
prayers and other congregational services such as Friday and ‘Id
prayers, but also adds thereto what a Muslim ought to know
regarding the most important occasions in his life, such as birth,
marriage and death. To this are further added the most important
prayers contained in the Holy Qur’an and prayers for different
occasions as taught in Hadith.

A word of explanation may be added regarding the last mentioned
prayers. Islam makes a man realise the Divine presence, not only
when he is within the precincts of a house of worship but also in the
midst of his worldly occupations, thus making a belief in the
existence of God a real force in his life. It is for this reason that the
Holy Prophet Mubammad, may peace and the blessings of Allah be
upon him, has taught us to resort to prayer on different
occasions. The underlying idea is that we should always turn to God
and thus feel His presence as a reality even when engaged in our
worldly pursuits.

MUHAMMAD “ALI
President

Ahmadiyya Anjuman
Isha‘at Islam
Ahmadiyya Buildings,
Lahore: 30th May, 1938.



NATURE AND VALUE OF PRAYER

A belief in God is the fundamental principle of every reli-
gion; nevertheless the object of religion is not simply to
preach the doctrine of the existence of God as a theory; it goes
far beyond that. Religion seeks to instill the conviction that
God is a living force in the life of man; and prayer is the
means by which it is sought to achieve this great end. The real
conviction that God is, comes to man, not by the belief that
there is a God in the outer world, but by the realization of the
Divine within himself; and this realization is attained through
prayer. Though to most people, nowadays, the existence of
God amounts to little more than a theory, yet in every age and
among every nation there have been men who, through prayer,
have realized the great truth of the Divine existence within
their hearts, and have laid down their lives for the good of hu-
manity. In their case belief in the existence of God was a
moral force which not only worked an entire change in their
own lives, but also enabled them to transform the lives of en-
tire nations for centuries and change the histories of peoples
and of countries. Their selflessness and truthfulness were be-
yond reproach, and their testimony, which is really the testi-
mony of all nations in all ages, establishes one fact, that belief
in the existence of God becomes a moral force of the first
magnitude when once it is realised in the heart of man through
prayer to the Divine Being; so great a moral force is it, indeed,
that even the most powerful material forces give way before it.
Is not the experience of those great personalities a beacon-
light for others, showing them that they also can make God a
moral force in their lives? The powers and faculties that are
given to one man are also given to another, and through their
proper use one man can do what another, before him, has
doné.

Again, if, apart from the experience of humanity, we con-
sider the question rationally, prayer to God is the natural se-
quel of the acceptance, in theory, of the existence of God. The
aspiration to rise to moral greatness is implanted in human na-
ture more deeply than even the aspiration to rise to material
greatness; but the only way in which that aspiration can be re-
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alized is to be in touch with the all-pervading Spirit, the foun-
tain-head of purity and the source of the highest morality, and
prayer is but an attempt to be in touch with Him. In the say-
ings of the Holy Prophet, prayer is spoken of as munajat or
confidential intercourse with the Lord. In one hadith it is re-
lated that man should worship God as if he sees Him. Such de-
scriptions of prayer show its real nature to be that of being in
actual intercourse with the Divine Being.

The right development of human faculties depends upon the
purification of man’s inner self and the suppression of evil
tendencies ‘‘He surely is successful who purifies it’” (91:9).
Prayer is spoken of as a means of purification for the heart
“‘Recite that which has been revealed to thee of the Book and
keep up prayer; surely prayer keeps one away from indecency
and evil”’ (29:45). Elsewhere too ‘‘And keep up prayer in the
two parts of the day and in the first hours of the night; surely
good deeds take away evil deeds’’ (11:114). In a hadith the
saying of prayers is compared to washing in a river ‘Abu
Huraira says that he heard the Holy Prophet say, If one of you
has a river at his door in which he washes himself five times a
day, what do you think? Would it leave any dirt on him? The
Companions said, It would not leave any dirt on him (and he
would be perfectly clean.) The Prophet said, This is an exam-
ple of the five prayers, with which Allah blots off all the evils
of a man.”’ There are many other hadith in which it is stated
that prayer is a kaffara; in other words, it is a means of sup-
pressing the evil tendencies of man. The reason is plain. In
20:14, “the remembrance of ‘Allah™ is stated to be-the-object of
keeping up prayer, while in 29:45, it'is stated that “the remem-
brance of Allah is the greatest (restraint)” upon sin. A little
consideration will show that a law generally requires a sanc-
tion behind it, and behind all Divine laws which relate to the
development of man and to his moral betterment, the- only .
sanction is a belief in-the great Author of those laws. The of-
tener, therefore, a man reverts to prayer, to that state in which
disengaging himself from all worldly attractions, he feels the
Divine presence as an actual fact, the greater is his certainty
about the existence of God, and the greater the restraint upon
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the tendency to break that law. Prayer, thus, by checking the
evil tendencies of man, purifies his heart of all evil, and sets
him on .2 right road to the development of his inner faculties.



4 MUSLIM PRAYER-BOOK

THE F1vE DAILY PRAYERS

I. Regulation of Prayer

For a Muslim his prayer is his spiritual diet, of which he
partakes five times a day. Those who think that it is too often
should remember how many times daily they require food for
their bodies. Is not spiritual development much more essential
than physical development? Is not the soul more valuable than
the body? If food is needed several times daily to minister to
the needs of the body, is not spiritual refreshment at the same
time badly needed? Or, if the body would be starved if it were
fed only on the seventh day, has not the soul been actually
starved by denying to it even the little which it could get after
six days? The founder of Christianity himself emphasized this
when he said ‘‘Man shall not live by bread alone, but by every
word that proceedeth out of the mouth of God’’ (Matt. 4:4).
What Christ taught in words has been reduced to a practical
form by the Holy Prophet Muhammad.

It may be noted that while other religions have generally set
apart a whole day for Divine service, on which other work is
not to be done, Islam has given quite a new meaning to Divine
service by introducing prayer into the everyday affairs of men.
A day is not here set apart for prayer, and in this sense no sab-
bath is known to Islam. Islam requires that a Muslim should
be able to disengage himself from all worldly occupations and
resort to his prayers, even when he is most busy. Hence it is
also that Islam has done away with all institutions of monkery,
which require a man to give up all worldly dccupations for-the -
whole of his life in order to hold communion ‘with God. It
teaches that communion with God may be held.even. when
man is most busy with his worldly occupations, thus making
possible that which was generally considered impossible be-
fore its advent.

But while Islam has given permanence to the institution of
prayer by requiring its observance at stated times and in a par-
ticular manner, it has also left ample scope for the individual
himself to select what portions of the Holy Qur’an he likes
and to make what supplications his soul yearns after. General
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directions have no doubt been given, and on these the whole
of the Muslim world is agreed, for these directions were nec-
essary to secure regularity, method, and uniformity, but in ad-
dition to these, ample scope has been left for the individual to
give vent to his own feelings before the great Maker of the
universe. As regards the time and mode of prayer, the follow-
ing directions will be sufficient for the information of the ordi-
nary reader.

I1. Times of Prayer

The saying of prayer is obligatory upon every Muslim, male
or female, who has attained to the age of discretion. It is said
five times a day as follows:—

1. Salat al-Fajr, or the morning prayer, is said after dawn
and before sunrise.

2. Salat al-Zuhr, or the early afternoon prayer, is said when
the sun begins to decline, and its time extends till the next
prayer. On Fridays, the Friday service takes the place of this
prayer.

3. Salat al-‘Agr, or the late afternoon prayer, is said when
the sun is about midway on its course to setting, and its time
extends to a little before it actually sets.

4. Salat al-Maghrib, or the sunset prayer, is said immedi-
ately after the sun sets.

5. Salat al-‘Isha, or the early night prayer, is said when the
red glow in the west disappears, and its time extends to mid-
night. But it must be said before going to bed.

When a person is sick or on a journey, or when there is
rain, the early afternoon and the late afternoon prayers may be
said in conjunction, and so also the sunset and early night
prayers.

Besides these five obligatory prayers there are two optional
ones. The first of these is the Salat al-Lail, the tahajjud, or the
late night prayer, which is said after midnight, after being re-
freshed with sleep, and before dawn. This prayer is specially
recommended in the Holy Qur’@n. The other is known as the
Salat al-Dzuha, and it may be said at about breakfast time.
This is the time at which the two ‘Id prayers are said.



6 MUSLIM PRAYER-BOOK

III. Wudzii or Ablution

Before saying prayers it is necessary to wash those parts of
the body which are generally exposed. This is called wudzii, or
ablution. This ablution is performed thus:—

1. The hands are cleansed, washing them up to the wrists.

2. Then the mouth is cleansed by means of a toothbrush or
simply with water.

3. Then the nose is cleansed within the nostrils with water.

4. Then the face is washed.

5. Then the right arm, and after that the left arm, is washed
up to the elbow.

6. The head is then wiped over with wet hands, the three
fingers between the little finger and the thumb of both hands
being joined together.

7. The feet are then washed up to the ankles, first the right
foot and then the left.

But if there are socks on, and they have been put on after
performing an ablution, it is not necessary to take them off;
the wet hands may be passed over them. They should be taken
off, however, and the feet washed once in every twenty-four
hours. The same practice may be resorted to in case the boots
are on, but it would be more decent to take off boots when go-
ing into a mosque.

A fresh ablution is necessary only when a man has an-
swered a call of nature or has been asleep.

In cases of intercourse between husband and wife,.ghusl or
washing of the whole body is necessary. '

When a person is sick, or when access cannot be had to.wa-
ter, what is called tayammum is performed in place of wudzii
or ghusl. Tayammum is performed by touching pure earth
with both hands and then wiping over with them the face and
the backs of the hands.

I1V. The Adhan

The adhan (call to prayer) is called out at the prayer time, |
five times daily. It consists of the following sentences, uttered
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in the order given in a loud vojce by the crier standing with
his face to the gibla'- with both hands raised to his ears:—

Allzhu Akbar, Allahu Akbar, e s g B ge, 4 2 b
Allzhu Akbar, Allahu Akbar. Al Ao ta

” 4

27,3 7087  4s,9
A I ! j.b“»

=\

Q-
\

=

“Allah is the Greatest’’ (repeated four times).
- g . - s / L ,,1;!‘1
Ashhadu al 17 iliha illa-113h, AR AT RS Rt
Ashhadu al 13 ilaha illa-l1h. Ty
4 Y A
“I bear witness that nothing deserves to be worshipped ex-
cept Allah (repeated twice).

L NG el 20T

) P I o-'
Ashhadu anna Muhammadar #‘d"u‘ ol
Rasiilu-113h, Ashhadu anna

Mubammadar Rasiilu-11ah.

{/‘{/l/"’

v 21343 1
S Jo1 Ele Sl

“] bear witness that Muhammad is the Messenger of Aliah’’
(repeated twice).

o] N ‘ ’ 4 ' 5
Hayya ‘ala-g-gala, Hayya ‘ala-s- !M'U
ala. - z v, 7
’ i

““Come to prayer’’ (repeated twice, turning the face to the
right).

72 : s>

Hayya ‘ala-l-falah, Hayya ‘ala-I- Q\J—ﬂ‘\’)" J
falzh. Y
EMJ’J\_:]

“Come to success’’ (repeated twice, turning the face to the
left).
24

Allahu Akbar, Allahu Akbar. sl \/e}\i'lll t.( PARAN]

1 Qibla means the direction ‘towards which one turns his face. The Muslims are re-
quired to turn their faces towards Ka'bah, the sacred House at Makkah, when saying
their prayers. All mosques are built so as to face the Ka‘bah.
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“Allah is the Greatest’’ (repeated twice).
L3 illaha illa-1izh. 25

-

d/_"

gt\

“Nothing deserves to be worshipped except Allah’’.

The following sentence is added in the call to the morning
prayer after hayya ‘ala-I-falah:

= . . A
As-salatu khairum-min-an-naum, r:r”u‘ V;L-—-n-“
As-salatu khairum-min-an-naum, 26 L eGs £ Ay &

[}_,.'le_{&_ag -1}

“Prayer is better than sleep’’ (repeated twice).

When the call to prayer is finished, the crier as well as the
hearers make a petition in the following words:—

Allihu-mma Rabba hadhihi-d-da

’4/1.|- 7N eyt
‘wati-t-tammati wa-s- salati-1- ‘We-—"g\;-;u"g,*“ﬂ-’
qa’imati ati Muhammada-ni-1 . TP, i

- - aadl

wasilata wa-I-fadzilata “’“ M"‘d“"j
waddarajata-rrafi‘2zia wa-b‘athhu /'”'L-Lu.i’ ,.,..,, ;’Jl
magamam mahmudan-illadhi
wa ‘adta-hi. ’G' z ‘J

“O Aliah ! Lord of this perfect call and ever-living prayer,
grant to Muhammad nearness and excellence and raise him to
the position of glory which Thou hast promised him.”

V. The Service

The service consists ordinarily of two parts, one part, called
the fardz,’ to be said in congregation, preferably in a mosque,
with an Imam leading the service; the second part, called sun-

’ to be said alone. But when a man is unable to say his

2 Fardz, means literally what is obligatory.
3 Sunna means the Prophet’s practice,
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prayer in congregation, the fardz 'may be said like the sunna,
alone.

Each part consists of a certain number of rak‘as as ex-
plained further on.

The Fajr, or morning prayer, consists of two rak‘as (sunna)
said alone, followed by two rak‘as (fardz) said in congrega-
tion.

The Zuhr, or early afternoon prayer, is a longer service con-
sisting of four rak‘as (sunna) said alone followed by four
rak‘as (fardz) said in congregation and followed again by
two rak ‘as (sunna) said alone.

In the Friday service held at the time of Zuhr, which takes
the place of the sabbath of some other religions, the four
rak‘as (sunna) said alone and the four rak‘as (fardz) said in
congregation are reduced each to two, but the fardz are pre-
ceded by a sermon (khutba).

The ‘Agr, or the late afternoon prayer, consists of four
rak ‘as (fardz) said in congregation.

The Maghrib, or the sunset prayer, consists of three rak* as
(fardz) said in congregation, followed by two rak‘as (sunna)
said alone.

The ‘Isha, or early night prayer, consists of four rak‘as
(fardz) said in congregation followed by two rak‘as (sunna) ,
said alone, again followed by three rak‘as (witr) said alone.

The Tahajjud, or late night prayer, consists of eight rak‘as
(sunna) said in twos.

The Dzuha, or the before-noon prayer, may consist of two
or four rak‘as.

The ‘Id prayer consists of two rak‘as (sunna) said in con-
gregation, being followed by a sermon or khutba.

When a person is journeying, the sunna are dropped in ev-
ery one of the prayers except the morning prayer, and the four
rak‘as (fardz) in each of the Zuhr, the ‘Asr and the ‘Isha
prayers are reduced to two. When one is aware that his stay at
a particular place in his journey will be ten days or more, the
complete service should be performed (opinions differ on the
length of stay at a particular place).
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VI. Congregational Service

When there are two or more persons, they should form a
jama‘a congregation®, one of them acting as the Imam, or the
leader; but when a person is alone, he may say the fardz
alone, as he does the sunna. ’

Two chief features of the Muslim congregational service are
that the service may be led by anyone, the only condition be-
ing that he should know the Qur’an better than the others, and
that he should excel the others in righteousness and in the per-
formance of his duties towards God and His creatures. The
second is that not the least distinction of caste or rank or
wealth is to be met with in a Muslim congregation: even the
king stands shoulder to shoulder with the least of his subjects.

To announce that the congregational prayer is ready, the
igama (Illustration A) is pronounced in a loud voice, though
not so loud as the adhan . The sentences of the adhan are also
the sentences which form the igama, but with two differences.
Those in the adhdn are with the exception of the concluding

4 The whole Muslim body that can assemble in one place, both men and women,
must gather at the appointed time, praise and glorify God, and address their petitions
to Him in a body. All people stand shoulder to shoulder in a row, or in several rows,
as the case may be, their feet being in one line, and one person, chosen from among
them and called the Imdm, which means leader, leads the prayer and stands in front
of all. If, however, there are women in the congregation, they form a row by them-
selves at the back, and after the congregational prayer is over the men are not allowed
to leave their places until the women have gone out. The distance between the Imam
and the first row, or between the different rows, is such that the persons in each row
may be able to prostrate themselves, so that théir heads may be almiost at the feet of
the front row. This distance would generally be four feet. The smallest number of
people that can form a congregation is two, one leading the prayer and the other fol-
lowing, and these two stand together, the Imam a little ahead, say aboutsix inches,
and standing to the left while the follower stands on the right. If a third person joins
while the prayer is thus being led, either the Im&m moves forward or the person fol-
lowing moves backward, so that the two who follow form a row. The péople who
stand behind are called mugtadiin or followers, and the discipline is so perfect that
‘the followers are bound to obey the Imidm, even though he may make a mistake,
though they have the right to point out the mistake, by pronouncing the words
subhan-Allah (glory be to Alldh). This amounts to a hint that God alone is free from
all defects, such being the meaning of the word subhana. It is however the judgment
of the Imam which is the decisive factor, and the followers, after giving the hint,
must still obey him. S :
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17 ilaha ill-allah repeated twice, the starting Allahu Akbar
alone being pronounced four times; but in the igdma all these
sentences may be uttered only once. The second difference is
that after hayya ‘ala I-falah, the following sentence is uttered
twice:

Qad qamati-g-gala. ,L.-a"wl:s

td
FE

‘‘Prayer is ready.”’

The additional words of the morning adhan do not find a
place in the igama.

As regards the service itself, the Imam reads aloud the
Fatiha and the portion of the Holy Qur’an that follows the
Fatiha, in the morning prayer and the first two rak‘as of the
sunset and early night prayers, while in the remaining rak‘as
and in all other prayers, these are repeated in a low voice audi-
ble only to the reciter; the takbirs and all other dhikr announc-
ing the change of position are, however, uttered in a loud
voice in all congregational prayers.

VII. What Constitutes One Rak‘a

As already remarked, each prayer consists of several rak‘as
of fardz, or fardz and sunna. One rak‘a is completed as fol-
lows:

1. Both hands are raised up to the ears in a standing posi-
tion with the face towards the gibla, while the words Allahu
Akbar (Allah is the Greatest of all) are uttered, and this is
called the takbir tahrima. (Illustration B).

2. Then comes giyam. (Illustration C). The right hand is
placed upon the left over the breast or a little lower while the
standing position is maintained, and the following prayer
called istiftah is that which is generally adopted

Subhiana-ka-l11ahu-mma wa bi- M,’:;ﬁ;j._j\g:.
hamdi-ka wa tabaraka-smu-ka wa , ’ o
ta‘ala jaddu-ka wa 13 zlaha DEL YT L IS
ghairu-ka. ’ 2s ? s
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*“Glory to Thee, O Allah, and Thine is the praise, and
blessed is Thy name, and exalted is Thy majesty, and there is

none to be served besides Thee.’’

The following is a longer prayer:

Inni wajjahtu wajhiya li-lladhi
fatara-s-samawati wa-Il-ardza
hanifan wa ma ana mina-I-

mughrikin. Inna galati wa nusuki

wa mahyaya wa mamati li-Lahi

Rabbi-1-‘alamin; 13 sharika la-hu

wa bi-dhalika umirtu wa ana
mina-1-Muslim-in. Allahu-mma
anta-1-Maliku 13 ilzha illa anta,
anta Rabbi wa ana ‘abdu-ka,
zalamtu nafsi wa-‘taraftu bi-
dhanbi fa-ghfir-Ii dhuniibi jami‘-

an 13 yaghfiru-dh-dhuniiba illa

anta; wa-hdi-ni li-ahsani-I-

akhlaqi 13 yahdi li-ahsani ha-illa
anta wa-grif ‘anni sayyi’a-ha i

yagrifu sayyi’aha illa anta.

‘)3-" f .11)@?;_22?3

b\u;u:..»ue,\)l;-. !
{}’-' d.\-ouwu«uld;
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Hlustration A

Igamah and position after rising from Ruk‘u



Iltustration B

Takbir Tahrima



Illustration C




Hlustration D

Ruk‘u



Illustration E

Sajdah



Illustration F

Jalsa and Qa‘da



Iilustration G

Taslim
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““Surely I have turned myself, being upright wholly to Him
Who originated the heavens and the earth and I am not of the
polytheists. Surely my prayer and my sacrifice and my life and
my death are for Allah, the Lord of the worlds, no associate
has He; and this I am commanded and I am one of those who
submit. O Allah ! Thou art the King, none is to be served but
Thee; Thou art my Lord and I am Thy servant; I have been un-
Just to myself and I confess my shortcomings so forgive Thou
all my shortcomings, for none forgives the shortcomings but
Thou. O Allah ! guide me to the best of morals, none guides to
the best of them but Thou, and turn away from me bad morals,
none can turn away bad morals but Thou.”’

Either of the above prayers is followed by the word:

A’udhu bi - 11ahi minash-shait 0s L (3P i 2,27
° 4 \1.#‘,.“ . d”b),‘-'
ani-r-rajim. -'*’;. .,.J Py N

‘I seek the refuge of Allah from the accursed devil.”’

After this the Fatiha, the first chapter of the Holy Qur’an, is
repeated, and this is the most essential part of the prayer, be-
ing repeated in every rak‘a. It runs thus:

> % 2w
o,)._,.}”w’jﬂ‘d”h—i?
v ~ 4 Ve -
Yoot oy - ‘:'J”’(
0 LA - ol o)
SIS

7

Bi-smi-llahi-r-Rahmani-r-Rahim.
1. Al-hamdu 1i-113hi Rabbi-I-

‘alamin. PR VA
.. |
2. Ar-Rabmani-r-Rahim, et
3. Maliki yaumi-d-din. BaE T S
4. Iyya-ka na‘budu wa iyya-ka Tt o0
nasta‘in. ’gﬁa@—‘-}&‘;x’” ”»k?‘
5. Ihdi-na-g-girata-1-mu-stagim. oy /;, R :
6. Sirata - lladhina an‘amta o%j'_j,..\lbjeﬂb}b(,
‘alaihim. 97» s s o sedres, % .- .,
7. Ghairi-l-magh dziibi “alai-him 2ol de EnediSriible.

wala-dz-dzallin.

25,3 47
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“In the name of Allah, the Beneficent, the Merciful.

. All praise is due to Allah, the Lord of the worlds.

. The Beneficent, the Merciful.

. Master of the Day of Requital.

. Thee do we serve and Thee do we beseech for help.

. Guide us on the right path.

. The path of those on whom Thou hast bestowed favours.
7. Not those upon whom wrath is brought down, nor those

who go astray.’’

AN b WN -

At the close of the above is said Amin — i.e., Be it so. Then
any portion of the Qur’an which the worshipper has memo-
rized is recited. Generally one of the shorter chapters at the
close of the Holy Book is recited,” and the chapter termed al-
Ikhlas is the one recommended for those who are unacquainted
with the Qur’an. This is as follows:

Bi-smi-llahi-r-Rahmani-r-Rahim. Ouint 1,_.,'%_;3:;,,4,,_:,3

1. Qul huwa-llahu Ahad. 7 ’& - s o 5

2. Allahu-g-Samad. 0 A >lalnsd)s

3. Lam yalid wa lam yiilad. ¢4, % .

4. Wa lam yaku-llahu kufuwan ° O A
ahad.

P
FAOHARE S
“In the name of Allah, the Beneficent, the Merciful.

1. Say, He, Allah, is One.
2. Allah is He on Whom all depend.
3. He begets not nor is He begotten.
4. And none is like Him.”’

3. Then saying Allahu Akbar, the worshipper lowers nis
head down, so that the palms of the hands reach the knees. In
this position, which is called Rukiz‘ (Illustration D) the fol-
lowing words expressive of Divine glory and majesty are re-
peated at least three times:

5 The Qur’anic prayers quoted further on may serve the same purpose.



22 MUSLIM PRAYER-BOOK

Subhana Rabbiy-1-*Azim a1 W P P
.~/ [ .
‘“‘Glory to my Lord the Great.”’

4, After this, the standing position is assumed with both
arms at the sides (Illustration A), with the words:
Sami‘a-11ahu-li-man hamidah UR O Jr - JF 98-
Rabba-n3 la-ka-1-hamd. ; P
A | NS
“Allah listens to him who praises Him:"’

“Our Lord ! to Thee is due all praise.’’

5. Then the worshipper. saying Allahu Akbar, prostrates
himself, the toes of both feet, both knees, both hands, and the
forehead touching the ground. This is called the sajda
(INlustration E) and the following words expressing Divine
greatness are uttered at least three times:

Sublina Rabbiya-1-i‘la. N N P

“Glory to my Lord, the most High.”’

The following is an alternative form for the above-men-
tioned dhikrin rukii‘ or sajda:

P »’r."/:l‘b’.’”J

Subhina- ka- llahu- mma Rabba- QM;L{./;-}U';’L&:—*’

nd wa bi-hamdi-ka Allahu-mma- 2.2 g
. 2 'd

ghfir Ii. S an

“Glory to Thee, O Allah our Lord ! and Thine is the praise;
O Allah ! grant me protection.”

Then, with the utterance of Aliahu Akbar comes the jalsa
(Illustration F), a short rest in a sitting posture, the duter side
of the left foot and the toes of the right one, which is in an
erect position, touching the ground, and the two hands are
placed on the two knees. The following prayer is offered in
this condition:

Allzhu-mma ghfir-Ii wa-rham-ni BIRAHS 7 Kl W HT
wa-hdi-ni wa ‘dfi-ni wa-rzuq- ni SRRy
wa-rfa-ni wa-jbur- ni. ?ﬁ}‘;"’”j'-’)', 7353k’
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‘O Allah ! grant me protection and have mercy on me and
guide me and grant me security and grant me sustenance and
exalt me and set right my affairs.”’

7. Then, with the utterance of Allahu Akbar follows a sec-
ond sajda in the same manner and with the same prayers as the
first sajda .

The position of sajda is one of utmost humility and the
Holy Prophet is reported to have said, ‘‘The servant is nearest
to his Lord when he is in a state of sajda , so be frequent in
your supplications to God in that condition.”” Any petition or
any prayer to God may be made in sajda or in any other pos-
ture.

8. One rak‘a is finished with the second sajda. The worship-
per then rises, saying Allahu Akbar, and assumes a standing
position for the second rak‘a and beginning with the Fatiha
(p- 20 above) finishes it in the same manner as the first.

9. When the second rak‘a is completed, the worshipper as-
sumes a sitting posture as in jalsa. This is called ga‘da
(Illustration F), and in this position the following prayer,
called at-tashahhud, is offered:

bl 5 2 e
At-tahiyyatu li-llahi wa-salawatu "‘L‘U" kBl ey
wa-{-fayyibatu; as-salimu ‘alaika ﬁ,, " 3 ,,
ayyuha-n-Nab-iyyu wa rahma-tu- Lp
11ahi wa barakatu-hii; as-salamu \:]",’ { %> ,,; 5
‘alai-na wa ‘ala ‘ibadillahi-g-sali- ; ,
hin. ’Ashhadu alld ildha illa- s w,a,au Gedes
llahu wa ashhadu ’anna P .

N AT AN

Muhammadan ‘abdu-hi wa s.)ho\)—v" sl } IVl
rasialuh. belss 2,205,200

“All services rendered by words and bodily actions and sac-
rifice of wealth are due to Allah. Peace be on thee, O Prophet !
and mercy of Allah and His blessings. Peace be on us and on
the righteous servants of Allah. I bear witness that none de-
serves to be worshipped but Allah, and I bear witness that
Muhammad is His servant and His Apostle.”’
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The forefinger of the right hand is raised during the pronun-
ciation of the last sentence.

10. If this is only the intermediate sitting in a prayer of
three or four rak‘as, the worshipper saying Allahu Akbar
stands up after the above mentioned dhikr, but if it is the final
sitting, whether in a prayer of two or three or four rak‘as, the
following dhikr called As-sald ‘ala-n-Nabiyy, is added:

J RS e s

Allzhu-mma  salli  ‘ald el "_)a:_g,ib{ F25A
Muhammadin wa ‘ala ali
Muhammadin kama sallaita ‘ala wic,’iﬂ&!»fbﬂ)éld‘:
Ibrdhima wa ‘ald ali Ibrahima 4 oo Ledbe ¢, 4
inna-ka Hamidum Majid. Allzhu- Wd‘i’z‘r»?ﬂ'°~o\.—.-’.f'
mma barik ‘ala Muhammadin wa W 2% +&, 622 |1 Thes
‘ala’ 3li Muhammadin kama J"_,CL\..{ ‘J'd""
barakta ‘ala Ibrahima wa ‘ala’ ali C Nz
,..&_ol (J\ ;,Jull
Ibrahima inna-ka Hamidum- T ‘
Majid. 0 Sas 25211

““O Allah ! exalt Muhammad and the true followers of
Muhammad as Thou didst exalt Abraham and the true follow-
ers of Abraham; surely Thou art Praised, Magnified. O Allah !
bless Muhammad and the true followers of Muhammad as
Thou didst bless Abraham and the true followers of Abraham;
surely Thou art Praised, Magnified.”’

11. The following prayer is then added:

Rabbi-j‘al-ni mugima-s-salati wa :,L-a’b-\u

min dhurriyyati Rabba-na wa ta- ’

gabbal du’a; Rabba-na- ghfir-li w;C’;&\E;,w

wa li-walidayya wa li-l1-mu’mi-

nina yauma yaqimul-hisab. M,}Pﬁﬂ[ﬂjﬁ' 'IU:”
OUL—OJH;;JE.’J

““My Lord ! make me and my offspring keep up prayer; our
Lord ! and accept my prayer; our Lord ! grant protection to me
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and my parents and to the believers on the day when the reck-
oning will take place.”’

This may be followed by any other prayer which the wor-
shipper desires. That suitable for almost every person occurs
in a hadith: -

PR Y et 4 ;l.'n
Allahu-mma inni a‘ddhu bi-ka a,-P‘v,'-‘»!-’u.;"'\’,{bW'
mina-1-hammi wa-I-huzni wa ) .
a‘idhu bi-ka mina-1-‘ajzi wa-I- S ORIN RS
kasali wa a‘iidhu bi-ka min-al- "’;,’:' I2 4 "”I' !/g’f
jubni wa-l-bukhli wa a‘d@dhu bi- SRRzl
ka min ghalabati-d-daini wa U.L.J‘.';Cl&-u'dla.i.’»ﬂb
qahri-r-rijal; Allahu-mma-kfi-ni ,
bi-halali-ka ‘an harimi-ka wa i;.’ngL,,J ,p,
ghni-ni bi-fadzli-ka ‘am-man == Ciers
siwad-ka. :_éj&:élg" o }Li

i LALE YLD

“O Allah ! I seek Thy refuge from anxiety and grief, and I
seek Thy refuge from lack of strength and laziness, and I seek
Thy refuge from cowardice and niggardliness, and I seek Thy
refuge from being overpowered by debt and the oppression of
men; O Allah suffice Thou me with what is lawful, to keep me
away from what is prohibited, and with Thy grace make me
free from want of what is besides Thee.’’

12. The concluding dhikr in the sitting posture is taslim
(INustration G), or the utterance of the following words:

As-salamu ‘alai-kum wa ,
- trs o, ; P XA
rahmatu-1lah. e\uleu’v ro_,L_.JI

‘‘Peace be on you and the mercy of Allah!”’

These words are uttered first turning the face to the right
and again turning it to the left.

VIII. The Quniit

The witr are the three rak‘as which are generally offered
at the end of the ’Isha or Tahajjud prayers, and in the third
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rak‘a of witr before going to ruku‘ or after rising from it, the
following prayer, called the Qunil, is offered:

Allzhu-mma-hdi-ni fi man ""’&4’\9‘3 Aﬁl
hadaita ~a ‘@fi-ni fi man ‘afaita .

wa tawalla-ni fi man tawallaita _,.'J’ u*"uJ" o lﬁu‘,",
wa barik Ii fi ma a‘faita wa qi-ni sl

sharra ma qadzaita inna-ka J" w-‘-‘f
taqdzi wa 13 yuqdza ‘alai-ka, ,oan
inna-hi 13 yadhillu man walaita U“” J’L“w "L""*“‘"L'V"'
tabarakta Rabbana wa ta‘alaita. s !'5 2k 3;:&:')) & ) 5',.

0 eZ e Y
;.;gu;u;dp

‘O Allah ! guide me among those whom Thou hast guided,
and preserve me among those whom Thou hast preserved, and
befriend me among those whom Thou hast befriended, and
bless me in what Thou hast granted and save me from the evil
of what Thou has ordered, for Thou dost order and no order is
given against Thy order: surely he is not disgraced whom
Thou befriendest, blessed art Thou our Lord ! and highly ex-
alted.”’

Another form of Quniit is the following:

el AR

AllZhu-mma innd nasta‘inu-ka,

wa nastaghfiru-ka, wa nu’minu U‘“wy}a_bwy:
bi-ka, wa natawakkalu ‘alai-ka

wa nuthni ‘alaika-l-khaira, wa :5)-691.7),',('—'3535_‘4\}-\9
nashkuru-ka wa 13 nakfuru-Ka, £y2 238 A UR TS 22,
wa nakhla‘u wa natruku man J-"-‘-’u' A3 ASs
yafjuru-k; Allahu-mma iyya-ka W ettt d
na‘budu wa la-ka nusalﬁ wa ;)/L.m__,u e —JL"*'W

nasjudu, wa ilai-ka nas’d wa Loy ‘
nahfidu, wa narji rahmata-ka wa A
nakhsha ‘adhaba ka inna ‘adhaba ib j;g‘;_;u i ’1”,.* ;r i

ka bi-1-kuffari mulhiq. j
Sl B0y A &

““O Allah ! we beseech Thee for help, and seek Thy protec-
tion and believe in Thee and rely on Thee and extol Thee and

XL /
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are thankful to Thee and are not ungrateful to Thee and we de-
clare ourselves clear of, and forsake, him who disobeys Thee.

‘O Allah ! Thee do we serve and for Thee do we pray and
prostrate ourselves, and to Thee do we betake ourselves and to
obey Thee we are quick, and Thy mercy do we hope for and
Thy punishment do we fear, for Thy punishment overtakes the
unbelievers.”’

IX. Dhikr after Prayers

There is no reference in any hadith to the Holy Prophet rais-
ing up the hands for supplication after finishing prayers, as is
the general practice, but some kinds of dhikr are recommend-

ed: s tms .t s

N 16, 0 ki
Astaghfiru-llaha Rabbi min kulli v 7 v 4 ...
dhanbin wa’ atibu ilai-hi. oy b

“‘I seek the protection of Allah, my Lord, from every fault
and turn to Him.”’

8871 2 T
Allzhu-mma’ anta-s-Salimu wa e
min-ka-s-slamu, tabadrakta , - """'Eﬁ’f" ’Ci{

Lo, 2 5
Rabbana wa ta ‘dlaita ya dha-I- - it :
jalali wa-I"-ikram. . [BSIRIMATE

O Allah ! Thou art the Author of peace, and from Thee
comes peace; blessed art Thou, O Lord of Glory and Honour!"’

. [ PRI P I s
-':UV;‘-'J"»\.’-J SHIYIALY

La ilaha illa-1lahu wahda hi 137

sharika la-hi, la-hu-I-mulku wa ' ’_;.f,’;;;ﬁ_;_ijﬂﬂj
I-hamdu wa huwa ‘ala kullishai’- .
in qadir; Allahu-mma 13 mani‘a ai’u{‘b&:}(
li-ma ’a‘taita wa 13 mu‘tiya li-ma s, z,,.«v,. P LY
mana‘ta wa 13 yanfa‘u dha-1- \JJ::".‘:l“"u;’r‘",L'-‘Jm'

jaddi min-ka-I-jaddu. PR T ’s
! ’ Al LaLey - bl
an o2 2.2 ws?

S ‘Ll:.,o,\gd";
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“*Nothing deserves to be worshipped except Aliah. He is
One and has no associate; His is the kingdom and for him is
praise, and He has power over all things. O Allah ! there is
none who can withhold what Thou grantest, and there is none
who can give what Thou withholdest, and greatness does not
benefit any possessor of greatness as against Thee.”’

To these may be added the dyatu-I-Kursiyy® (2 : 255) which
gives a sublime description of Divine grandeur:
z ln:,..”:’ %Y 0% P
Allahu 13 ilaha illa hua-al- “r’,?ﬂ\g"?‘j@,o_\)’l.d’\jdm
Hayyu-1-Qayyim: la ta "khu-dhu-
hil sinatun wa 13 naum; la-hu ma
fis-samawati wa ma fi-l-ardz; L s ib 1
man dha-lladhi yashfa'u ‘inda-hd sl e Y1 3lei e
il13 bi idhni-hi; ya'lamu ma P R N PP
arn 7 sl [ B
baina aidi-him wa ma khalfa- gfr"‘\"(“\"-?a-\"'”\"’::‘]","\"f’“‘"ﬂ

hum wa 13 yuhi-tina bi-shai’im-

,)".1, 2 4 4

QUAPESIS Lo iy

min ‘ilmihi ill3 bi-ma sha’a;
wasi‘a kur-siyyu-hu-s-samawati
wa-l-ardz wa 13 ya'adu-hii hifzu-
huma wa huwa-1-"Aliyyu-I-
*Azim.

/"’ ‘\”G)J-‘): sosy s of

OsbodsCiadalessyiwl
P .":/‘ ‘; -~ ? o

Pt ALY .'ulg&;*,&g’,

(2t el ’ 4,

L ST ORI
y, A=

4]

Py PECE T It IOr e
,.:;_.}-JL'),.-Jl,., Uphids

«Allzh is He besides whom there is no God, the Ever-
Living, the Self-Subsisiing by whom all things subsist; slum-
ber does not overtake Him nor sleep; whatever is in the heav-
ens and whatever is in the earth is His; who is he that can
intercede with Him but by His permission? He knows what is
before them and what is behind them and they. c;é&nﬁt'ﬁbm‘pré-"
hend anything, out of His knowledge except what He pleases;
His knowledge extends over the heavens and:-the earth, and the
preservation of them both tires ‘Him not and He is the most
High. the Great.”

6. The dyatu-1-Kursiyy may also be recited in prayers after the Fatiha. ‘
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THE FRIDAY SERVICE

There is no sabbath in Islam, and the number of prayers on
Friday is the same as on any other day, witt this difference
that the specially ordained Friday service takes the place of the
Zuhr prayer. It is the greater congregation of the Muslims at
which the people of a place must all gather together, as its
very name yaum al-jumu‘a (lit. the day of gathering) indi-
cates. Though all prayers are equally obligatory, yet the Holy
Qur’an has specially ordained the Friday service, and thereat it
enjoins. all Muslims to gather together: ‘O you who believe !
when the call is made for prayer on Friday, then hasten to the
remembrance of Allah and leave off all business; that is better
for you if you know’’ (62:9). Any other prayer may be said
singly under special circumstances but not so the Friday ser-
vice which is essentially a congregational service. The service
may be held in any mosque whether it be situated in a village
or in a town or in a certain quarter of a town, or it may even
be held, when necessary, in a place where there is no mosque.
It is, however, true that the practice has been for all Muslims,
who can do so, to gather together at a central mosque, because
the underlying idea is, undoubtedly, to enable the Muslims to
meet together once a week in as large a number as possible.

A special feature of the Friday service is the khutba (lit. an
address), or a sermon, by the Imam before the prayer service
is held.

Any subject relating to the welfare of the community may
be dealt with in the khutba. The Holy Prophet is reported to
have once prayed for rain during the sermon after somebody
had directed his attention to the fact that the cattle and the
people were in severe hardship on account of a drought. As re-
gards the 'Id khutba, it is expressly stated that the Holy
Prophet used to order the raising of an army, if necessary, in
the khutba, or give any other orders which he deemed neces-
sary, in addition to admonitions of a general nature. All these
facts show that the khutba is for the education of the masses,
to awaken them to a general sense of duty, to lead them into
the ways of their welfare and prosperity and warn them against
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that which is a source of loss or ruin to them. Therefore the
khutba must be delivered in a language which the people un-
derstand and there is no sense in delivering it in Arabic to an
audience which does not know that languags. Divine service is
quite a different thing from the sermon. The sermon is meant
to exhort the people, to give them information as to what to do
under certain circumstances and what not to do; it is meant, in
fact, to throw light on all questions of life; and to understand a
sermon in a foreign language requires an extensive, almost an
exhaustive, knowledge of that language. Not so in the case of
Divine service, which consists of a number of stated sentences
and the meaning of which can be fully understood even by a
child, in one month. Moreover, in Divine service the different
postures of the body are in themselves expressive of Divine
praise and glory, even if the worshipper does not understand
the significance of the words. It is, therefore, of the utmost
importance that the masses should know what the preacher is
saying. In fact, the Friday sermon is the best means of educa-
tion for the masses and for maintaining the vitality of the
Muslim community as a whole.

After the first Adhan is called, those gathered say the
Sunnah prayers, (2 rak‘as); even if a person comes late and the
Imam has already started the sermon, the late comer must still
perform these two rak‘as. The Mu’adhdhin then calls the sec-
ond Adhan. The Imam then stands up facing the congregation
and delivers the khutba. He begins with the Kalima shahada in
the following words:

EANPS SN

Ash-ha-du al-17 ilaha illa-113hu @T;;;SEJ:,LNJ.L;
wahda-hu-1a-sharika lahu wa ”_,'. i s e bt
ashhadu anna Muhammadan J?)J‘M el

abduhu wa rasulu-hu; amma . :,LJ. ”g'l" I
ba'du fa ‘a'Gzu billd-hi minash- ot 2kl eis

P
shaitan-irrajim. Bismilla-hir- Sooay . E Ly
4

Rahman nir-Rahim.
» , 2 V2l
W'M'
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“I bear witness that there is no God but Alldh and I bear
witness that Muhammed is his servant and messenger, after
this I seek refuge in Allah from the accursed devil. I begin in
the name of Allah, the Beneficent, the Merciful.”

The Imam then recites a Qur’anic text on which he wants to
address the congregation, who are especially enjoined to re-
main sitting and silent during the Khutba. The Khutba is deliv-
ered in two parts. The Imam after finishing the address, breaks
the sermon by a short interval during which he sits down.
Then, standing again, he recites the following:—

Al-hamdu li-1lzhi nah madu-hi 3 aﬁ,;,;,;" 243 'd;,;;,;’ﬁ
wa nasta‘inu-hii wa nastaghfi ru- et i

hi wa numinu bi hi wa na d& .\..m_,:gs_,-ua...s
cawakklu ‘alai hi wa na‘udhu bi- 2 'y )_.,, J&,L_, S, _,_.,_,.,L,\;.
11ahi min shuriiri anfusi-nd wa > 2 s eged?
min sayyi’ati a‘malind, man UL‘;""L‘""' L“‘"'

yahdi-hi-lizhu fa-12 mudzilla la-

hi wa man yudzlilhu fa-la

hadiya-la-hu. Allahum-man-sur
man-nagara dina Muhammadin
sal-lalla-hu alai-hi wa sallama

2, "’ 8..&).;49\5

,‘4.‘ 4
Sl sy uuam
2L 2 , ”/ -

"IJ—'Q.).&:&,,J\:”
S, CL;;: aule

waj-al na-min-hum. Allahum-
makhzul man khazala dina
Muhammadin sal-lalla-hu alai-hi
wa sallam wa 13 taj-‘alna min
hum.

4 ’J/o .
e v e ZAdLd
P
baé‘.’}f ”‘i"',\j;’b ’i /;l:'! /ﬁﬁ'

“All praise is due to Allah; we praise Him and we beseech
Him for help and we ask for His protection and we seek refuge
in Allah from the mischiefs of our souls, and from the evil of
our deeds; whomsoever Allah guides, there is none who can
lead him astray and whom Allah finds in error, there is none
to guide him. O Allah ! help those who help the religion of
Muhammad (the peace and blessings of Allah be upon him!)
and count us among them. O Allah ! disappoint those who try
to disgrace the religion of Muhammad (peace and blessings of
Ailah be upon him) and do not make us of those.”’

The Imam then recites the Durud or al-gali‘ala-Nabiyy
(page 24) and then the following Qur’anic verse (16:90):
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‘‘Surely Allah enjoins the doing of justice and the doing of
good (to others) and the giving to the kindred, and He forbids
indecency and evil and rebellion. He admonishes you that you
may be mindful. O servants of Allah, remember Allah. He will
remember you; call on Him. He will answer your call. And
verily remembrance of Allah is greater than everything.”

After the sermon is finished, the igama is pronounced and a
congregational service of two rak‘as is held, in which the
Imam recites the Fatiha and a portion of the Qur’an in a loud
voice, as he does in the morning and evening prayers. This is
the only obligatory service. Two rak‘as (sunna) are said after
the service has been finished. There is not the least authority
for saying Zuhr prayer’ after the Friday service, which in fact
takes the place of Zuhr prayers.

THE ‘ID PRAYERS

There are, in Islam, two. great festivals having a: religious
sanction, and in connection with both of them a congregat10na1
service of two rak‘as is held, followed by a khutba or sermon.
Both these festivals go under thé¢ name of ‘Id which fieans a
recurring happiness, being derived from ‘aud meaning fto re-

7. The origin of this practice is in the wrong impression that Friday service can only
be held in a city or under the Muslim rule. As a matter of fact, as already shown, it
may be held in a city or in a village or anywhere else. So also the condition that it can
only be held under Muslim rule is simply absurd. The Qur’an and the Hadith place no
such limitation on the Friday service or on any other service. .



THE ‘ID PRAYERS 33

turn. The first of these is called the ‘Id al-Fitr, and it follows
ramadan, the month of fasting, and takes place on the first of
Shawwal. The other is ‘Id al-Adzha and it takes place on the
10th of Dhu-1-Hijja, the day following the day of pilgrimage.

The preparation for ‘Id is similar to the preparation for the
Friday service. One must take a bath, put on one’s best
clothes, use scen!, and do everything possible to appear neat
and tidy. The gathering in the ‘Id should preferably be in an
open place, but, if necessary, a mosque may also be used for
holding the Divine service. An open space is preferable on ac-
count of the size of the congregation, which a mosque might
not be able to hold. No adhan is called out for the ‘Id prayers
nor an igama for the arranging of the lines. Though women
take part in all the prayers and in the Friday service, they are
specially enjoined to be present at the ‘Id gatherings, for the
Holy Prophet is reported to have said ‘‘the young girls and
those that have taken to seclusion and those that have their
menses on, should all go out (for the ‘Id ) and be present at
the prayers of the Muslims.”’ The time of ‘Id prayers is any
time after sunrise and before noon.

The ‘Id service consists only of two rak‘as in congrega-
tion. The Imam recites the Fatiha and a portion of the Holy
Qur’an in a loud voice, as in the Friday service. As already
noted, there is neither adhan nor igama for the ‘Id prayer, but
there is a number of takbirs® in addition to those that are
meant to indicate the changes of position. On the best authori-
ty, the number of these additional takbirs is seven in the first
rak‘a and five in the second, before the recital of the Fatiha in
both rak‘as.® The takbirs are uttered aloud by the Imam one af-
ter another as he raises both hands to the ears and then leaves
them free in the natural position. Those who stand behind him
raise and lower their hands similarly.

8 The calling aloud of Allahu Akbar.

9 As stated above, the number of additional takbirs given here is on the best authori-
ty available. A difference of opinion does, however, exist on this point. But much im-
portance should not be attached to these matters. Some people say four additional
takbirs in the first rak‘a and .three in the second, in the latter case before going to
rukii’. The hadith, however, on which this is based, is not reliable.
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The ‘Id sermon is delivered after the Divine service is over.
As regards the manner and the subject dealt with, it is similar
to the Friday sermon, except that it is not necessary to break it
up into two parts by assuming the sitting posture in the middle
of it. It was the Holy Prophet’s practice to address the women
separately, who were all required to be present whether they
joined the service or not.

While celebrating the great ‘Id festivals, a Muslim not only
remembers God (by attending the service) but he is also en-
joined to remember his poorer brethren. The institution of a
charitable fund is associated with both ‘Ids. On the occasion of
the.‘ld al-Fitr, every Muslim is required to give sadaqa Fifr
(lit. the Fitr charity) which amounts to three or four seers of
wheat, barley, rice or any other staple food of the country, per
head of the family, including the old as well as the youngest
members, males as well as females.

The payment is to be made before the service is held, and it
is obligatory (fardz). Like zakat, the Fitr charity was an orga-
nized institution, as expressly mentioned in a hadith: ‘‘They
gave this charity to be gathered together, and it was not given
away to beggars.”’

The principle of gathering the Fifr charity has now been
abandoned- by the Muslims, and the result is that a most bene-
ficial institution of Islam for the upliftment of the poor and
needy has been thrown into neglect, and the money which
could strengthen national funds is merely wasted.

‘Id al-Adzha also furnishes an occasion for the exercise of
charity. Every Muslim who has the means. is required_to sacri-
fice an animal!® after the prayers.are over, and this not only
makes the poorest members of the community enjoy the festi-
val with a good feast of meat, but national funds. for the ame-
lioration of the poor or the welfare of the community, can be
considerably strengthened if the skins of the sacrificed animals
are devoted to this purpose. In addition to this, in places where
the numbers of sacrificed animals is in excess of the needs of

10 One goat or one sheep suffices for one household; in the case of a cow or a
camel, seven men may be partners. : :
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the population, the surplus may be refrigerated or dried and
sold, and the proceeds thereof used for some charitable object.

TAHAJJUD AND TARAWIH PRAYERS

The Tahajjud prayer which is said during the latter half of
the night consists of eight rak‘as divided into a service of two
at a time, followed by three rak‘as of witr. To make it easier
for the common people, witr prayer, which is really a part of
Tahajjud, has been made a part of ‘Ishd or night prayer, and
therefore, if the witr prayer has been said with ‘Isha, Tahajjud
would consist of only eight rak‘as. But if there is not suffi-
cient time, one may stop after any two rak‘as. The Holy
Prophet laid special stress on Tahajjud in the month of
Ramadzan, and it was the Tahajjud prayer that ultimately took
the form of Tarawih in that month. The Companions of the
Holy Prophet were very particular about Tahajjud prayer,
though they knew that it was not obligatory, and some of them
used to come to the mosque during the latter part of the night
to say their Tahajjud prayers. It is reported that the Holy
Prophet had a small closet made for himself in the mosque and
furnished with a mat as a place of seclusion wherein to say his
Tahajjud prayers during the month of Ramadzan, and on a cer-
tain night, when he rose up to say his Tahajjud prayers, some
people who were in the mosque saw him and followed him in
prayer, thus making a congregation. On the following night,
this congregation increased, and swelled to still larger numbers
on. the third. On the fourth night the Holy Prophet did not
come out, saying he feared lest it be made obligatory and that
it was preferable to say the Tahajjud prayers in one’s own
house. Tahajjud, except for these three days, thus remained an
individual prayer during the lifetime of the Holy Prophet, the
caliphate of Abu Bakr, and the early part of the caliphate of
‘Umar. But later on, ‘Umar introduced a change whereby this
prayer became a congregational prayer during the early part of
the night, and was said after the ‘Isha prayer and this prayer
has received the name of Tarawih.

It is now the practice that the whole of the Holy Qur’an is
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recited in the Tarawih prayers in the month of Ramadzan. But
to recite it in a single night is against the express injunctions
‘of the Holy Prophet. The number of rak‘as in the Tarawih
prayers seems, at first, to have been eleven, being exactly the
number of rak‘as in the Tahajjud prayers (including of course
three witr rak‘as). It is stated that ‘Umar at first ordered
eleven rak‘as, but later on the number seems to have been in-
creased to twenty rak‘as of Tarawih and three rak‘as of witr,
making a total of twenty-three.

PRAYER OR SERVICE FOR RAIN

It is reported that on a certain occasion when there had been
a long drought, someone requested the Holy Prophet, while he
was delivering the Friday sermon in the mosque, to pray for
rain, as both men and cattle were suffering severely, and in re-
sponse, the Prophet raised his hands and prayed to God for
rain.

Similarly he is reported to have prayed to God when there
was excess of rain. On another occasion, however, he is said
to have gone out into the open with the congregation, and to
have prayed for rain and then performed two rak‘as of prayer
in congregation, reading the Fatiha in a loud voice, as in the
Friday service.

SERVICE DURING ECLIPSE

A prayer service of two rak‘as was held by the Holy
Prophet during an eclipse of the sun. The service differed from
the ordinary prayer service in that there were fwo giyams and
two rukil‘s in each rak‘a.

After the first gqiyam there was a rukii‘ as in the ordinary
service, though of a longer duration, and then a giyam fol-
lowed again in which a portion of the Holy Qur’an was recit-
ed; this was followed by a second ruki‘, after rising from
which, the sajda was performed as in the ordinary service; the
recitation being in a loud voice, as in the Friday and ‘Id
prayers. There is also mention of a khutba (sermon) havmg
been delivered after the service.



SERVICE ON THE DEAD

A Divine service is held over the dead body of every
Muslim, young or old, even of infants who have lived only for
a few minutes or seconds. When a person dies, the body is
washed with soap or some other disinfectant and cleansed of
all impurities which may be due to disease. In washing the
dead body, the parts which are washed in wudzii are taken
first, and then the whole body is washed. It is then wrapped in
one or more white sheets, and scent is also added. In the case
of martyrs, or persons slain in battle, the washing and wrap-
ping in white cloth is dispensed with. The dead body is then
placed on a bier or, if necessary, in a coffin, and carried on the
shoulders to its last resting-place as a mark of respect; though
the carrying of the body by any other means is not prohibited.
The Holy Prophet stood up when he saw the bier of a Jew pass
by. This he did to show respect to the dead, and then enjoined
his followers to stand up as a mark of respect when a bier
passed by, whether it was that of a Muslim or a non-Muslim.

Following the dead body to the grave and taking part in the
Divine service held over it is regarded as a duty which a
Muslim owes to a Muslim, and so is also the visiting of the
sick. Technically, taking part in Divine service is called fardz
kifaya, which means that it is sufficient that some Muslims
should take part in it. Women are not prohibited from going
with the bier, though their presence is not considered desir-
able, because being more tender-hearted than men, they may
break down by reason of their grief. The service may be held
anywhere, in a mosque or in an open space or even in the
graveyard if sufficient ground is available there. All those who
take part in the service must perform wudzii (see p. 6). The
bier is placed in front; the Imam stands facing the middle of
the bier and the people form themselves into lines according to
the number of those who take part, facing the Qibla. The gen-
eral practice is to have three lines -at least. If the number of
people is very small, there is no harm if they form only a sin-
gle line. The service starts with the takbir (saying Allahu
Akbar), with the pronouncement of which hands are raised to
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the ears and placed in the same position as in prayer (see p.
11). After the takbir , istiftah (see p. 11) and the Fatiha (see p.
20) are recited in a low voice by the Imam as well as those
who follow. Then follows a second takbir without raising the
hands to the ears, and the dhikr known as as-sala ‘ala Nabiyy
(see p. 24) is recited in a low voice. The third takbir is then
pronounced in a manner similar to the second takbir ,.and a
prayer for the forgiveness of the deceased is addressed to God.
Different forms of this prayer are reported as having been of-
fered by the Holy Prophet, and it seems that prayer in any
form is permissible.
The following is the most well known'
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‘‘O Allah ! grant protection to our living and to our dead
and to those of us who are present and those who are absent,
and to our young and our old folk and to our males and our fe-
males; O Allah ! whomsoever Thou grantest to live from
among us, cause him to live in Islam (Submission) and whom-
soever of us Thou causest to die,-make him die in faith; O
Allah ! do not deprive us of his reward and do not make us
fall into a trial after him.’

Another prayer runs thus: a;,u;_; :4”3;33#‘-"»-0-“'
Allah-umma ghfir la-hi wa- s .
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naqqi-hi mina-l-khataya kama \)""j'u.»“ ,L'_(
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“‘O Allah ! grant him protection, and have mercy on him,
and keep him in good condition, and pardon him, and make his
entertainment honourable, and expand his place of entering,
and wash him with water and snow and hail and clean him of
faults as the white cloth is cleansed of dross.”’

The prayers for the deceased are followed by a fourth
takbir, after which comes the taslim as at the close of prayers
(see p. 25). A similar Divine service may be held in the case
of a dead man when the dead body is not present. When the
service is finished, the bier is taken to the grave and buried.
The grave is dug in such a manner that the dead body may be
laid in it facing Makka. It is generally between four and six
feet deep, and an oblong excavation is made on one side,
wherein the dead body is to be placed. This is called the lahd.
The dead body is made to rest in the lahd facing the Qibla. If
the dead body is contained in a coffin, the lahd may be dis-
pensed with. The following words are reported in a hadith as
having been uttered by the Holy Prophet when placing a dead
body in the grave:

Bi-smi-llzhi wa bi-ll3hi wa ‘ald A5 AL Tty
sunnati Rasitli-11dh. ,; -
ewld

“‘In the name of Allah and with Allah and according to the
sunna of the Messenger of Allah.”’

The grave is then filled in and a prayer is again offered for
the dead one and the people then depart. The funeral service of
a child is similar to that of one who has reached the age of
discretion, except that in the prayer after the third takbir the
following words are recited:

Allzhu-mma-j‘al-hu la-nd faratan AT
wa salafan wa ajran. B3 b5 ‘d”'lrw
(3]
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‘O Allah ! make him for us a cause of recompense in the
world to come and as one going before and a treasure and a
reward.”’

BIRTH RITES

The formalities that are required at the birth of a child are
very few. The most important of these is the calling out of
adhan (for which see p. 6) in a low voice in the right ear and
the calling out of igama (for which see p. 10) in the left ear of
the new-born infant. The hair of the head is shaved off on the
eighth day after birth and at the same time, if the parents can
afford, one goat is sacrificed in the case of a daughter and two
in that of a son, the flesh being distributed among relatives
and friends. This is called ‘agiga. Circumcision or the removal
of foreskin is resorted to in the case of a boy preferably at an
early date. The practice of circumcision dates back to the days
of Abraham and is now recognized by medical opinion as a
remedy for many diseases.

MARRIAGE SERMON

According to the Islamic law marriage is a sacred contract
between the husband and the wife: it is expressly called a
covenant in the Holy Qur’an (4:21). A contract can only be
made by the consent of the two contracting parties and it is
necessary that the husband and the wife should ‘‘agree among
themselves in a lawful manner’’ (2:232): Hence the first requi--
site of marriage is that each party 'should satisfy itself as to- the
desirability of choosing the other as a partner in life. - - -

The second requisite of marriage is that the husband should
settle a dowry (called the mahr) on the wife. It is described as
“‘a free gift’’ from the husband to the wife given at the-time of
marriage (4:4). The amount of dowry depends upon the cir-
cumstances of the husband and the position of the wife. No
limit is placed upon the mahr. It may be as low as a ring of
iron according to a hadith, and it may be as high as a heap of
gold according to the Holy Qur’an (4:20). :
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The third requisite of marriage is a public announcement re-
lating to it, attended with the delivery of a khutba (sermon)
which gives the marriage a sacred character. The sermon

should begin with tashahhud which runs as follows:

Al-hamdu li-11ahi nahmadu-ha

wa nasta‘inu-hi wa nastaghfiru-
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All praise is due to Allah; we praise Him and we beseech
Him for help and we ask for His protection and we seek refuge
in Allah from the mischiefs of our souls, and from the evil of
our deeds; whomsoever Allah guides, there is none who can
lead him astray and whom Allah finds in error, there is none
to guide him; and I bear witness that there is no god but Allah
and that Muhammad is His servant and His Messenger.”’

After the tashahhud, the following four verses of the Holy
Qur’an are recited, viz, 3 : 102; 4 : 1; 33 : 70, 71. These vers-
es remind man of his responsibilities in general, and the mid-
dle one lays particular stress on the obligations towards wom-
en. They run as follows: '
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“O you who_believc ! be careful ot your duty to Allah with
the care which is due to Him and do not die unless you are
Muslims.”’
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““O people ! be careful of your duty to your Lord Who cre-
ated you from a single being and of the same created its mate;
and spread from these two many men and women; and be care-
ful of your duty to Allah by whom you demand one of another
your rights and to the ties of relationship; surely Allah watches
over you.”’
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‘O you who believe ! be careful of your duty to Allah and
speak the right word; He would put your deeds into a right
state for you, and forgive you your faults; and whoever obeys
Allah and His Apostle, he indeed achieves a mighty success.’

The sermon of course must expatiate on these verses and
explain to the audience the mutual rights and duties of hus-
band and wife. At the conclusion of the sermon is made the
announcement that such and:such a man and such and such a
woman have accepted each other as husband and wife, and the
‘dowry is also announced at the time.
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The man and the woman are then asked if they accept this
new relationship, and on the reply being given in the affirma-
tive, the marriage ceremony proper is concluded. In India the
consent of the woman is generally obtained through her father
or other guardian or relation. After the expression of consent
by both parties, the whole audience raises its hands and prays
for the blessings of God on the newly wedded couple. The
words of the prayer as reported in Hadith are:

Baraka-11hu wa baraka ‘alaika oA AN AT N

wa jama‘a baina-kuma bi-I-khair. P )
PO R A
/u- ', .

‘‘May Allah shower His blessings and may He bless you
and unite you two in goodness.”’

To this may be added any other prayer for the welfare and
prosperity of the couple, or prayers of a general nature for the
welfare of all. Generally dates or sweets are distributed before
the audience disperses. The marriage is generally followed by
a feast called the walima.

SLAUGHTERING OF ANIMALS

All animals that are allowed as food, excepting fish and oth-
er water-game, must be slaughtered in such a manner that
blood flows out, and the following words should be pro-
nounced at the time of slaughtering: Bi-smi llahi Allahu
Akbar, i.e., “‘In the name of Allah — Allah is the Greatest.”’

QURANIC PRAYERS

Below are given some of the prayers which are met with in
the Holy Qur’an. They can serve a general purpose as well as
the purpose of recitation in prayers after the Fatiha (see p. 21
where it is stated that the recitation of the Fatiha should be
followed by a recitation of any portion of the Holy Qur’an).
Some of them are for particular occasions as indicated by the
words: '
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“Our Lord ! grant us good in this world and good in the
hereafter and save us from the chastisement of the fire” (2 :
201).
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“Our Lord ! pour down upon us patience, and make our
steps firm and assist us against the unbelieving people”
(2:250).
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“Our Lord ! do not punish us_if we forget.or make a mis-

take; our Lord ! do not lay on us a burden as Thou didst lay

on those before us; our Lord ! do not-impose upon us that

which we have not the strength to bear; and pardon us and

grant us protection and have mercy on us. Thou art our Patron;
so help us against the unbelieving people” (2:286).

Rabba-ni 17 tuzigh quliba-n3 T St ich
ba‘da idh hadaita-na wa hab la- _ s s e e
na mil ladun-ka rahma, inna-ka AU iastis

anta-1-Wahhab.
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“Our Lord ! do not make our hearts deviate after Thou hast
guided us aright and grant us from Thee mercy: surely Thou
art the most liberal Giver” (3:8).

4o J, ‘fJ JMU)
Rabbi hab Ii mil-ladun-ka dhur- ekiy <2
:Ii}:jzt?; tayyiba, inna ka Sami ;,ls Ju .:1‘.1": ﬂ,

“My Lord ! grant me from Thee good offspring; surely
Thou art Hearer of prayer” (3:38).

Rabba-na-ghfir la-nd dhuniba-na l—-";-""lz.o’ LJ,»-A-HU

wa isrdafa-na fi amri-na wa oA -4z > ..,,,( .|,
thabbit agdama-na wa ngsur-na = ’L”.d

ala-1-qaumi-1-kafirin. o@:’éﬁ ¢ ,'_5) ’ e ,,.AJ‘.’
“Our Lord ! forgive us our faults and our extravagances in

our affair, and make firm our feet and help us against the un-
believing people” (3:147).

s (2 y ftl o,
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Rabbana fa-ghfir la -na dhuniiba- C, wd At e
na wa kaffir ‘an-nd sayyi’ati-na bes AU
wa tawaffa-na ma‘a-l-abrar. 4 Y /"u..,
Rabba-na wa ati-na ma wa'‘adta- °J"An ’\"'L“'
na ‘ala rusu]z-fa W‘:i {a tu@z:—n:i 42 % .’\.%L.L.al; /n
yauma-Il-qiyamati inna-ka 1a
tukhlifu-1-mi‘ad. ‘u\.n.\l \_. _,,;5] s
2
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“Our Lord ! we have heard a Crier calling to the faith, say-
ing, Believe in your Lord; so we do believe; our Lord ! for-
give us our faults and cover our evil deeds and make us die
with the righteous; our Lord ! and grant us what Thou hast
promised us by Thy messengers and disgrace us not on the day
of resurrection; surely Thou dost not fail to perform the
promise” (3:193, 194),
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. . = il pEAb b WO s 2 2Ty
Rabba-r)‘% ak__trrlu—{w min lzaﬂy-.f‘n- M"WL‘??" =
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J'al la-na mil-ladun-ka nasira. wy Lol 4% .y
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“Our Lord ! cause us to go forth from this town whose peo-
ple are oppressors, and give us from Thee a guardian and give
us from Thee a helper” (4:75).

Rabba-na zalamna anfusa-na wa U PR i Y

. c . _ ,n.d \.’ Lol Ldu’ )

il lam taghfir la-na wa tarham-na )

la-naktinanna mina-I-khasirin. é,‘ s hu:gﬂ_)\;_‘z'jij
w s 7

“Our Lord ! we have been unjust to ourselves, and if Thou
forgive us not and have not mercy on us, we shall certainly be
of the losers™ (7 : 23).

. I [T //,/’- (4
Rabba-na-ftah baina na wa baina L-f;-’ GO AN
qaumi-na bi-1-haqqi wa anta oy g el
Khairu-I-fatihin. SALRIA- Sl

“Our Lord ! decide between us and our peoole with truth;
and Thou .art the Best of deciders™ (7:89).

Rabba-na la taj‘al-n;? fitnatal li-1- &u‘(#h;;m"j .’sz
qaumi-z-zalimin. Wa najji-n3 bi-

rahmati-ka mina-l-qaumi-I- .A"l(,d'u‘-’bb‘ P
kafirin.

**Our Lord ! make us not a trial for the unjust people. And-
do Thou deliver us by Thy mercy from the unbelieving peo-
le’” (10:85, 86).

Fatira-s-samawati wa-l-ardzi anta =5 iz, L
Bem - e e SN seilbbls
waliyyi fi-d dunyd wa-l-akhirati .
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bi-s-salihin.
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‘‘Originator of the heavens and the earth! Thou art my
guardian in this world and in the hereafter; make me die a
Muslim and join me with the good’’ (12:101).

P 1
Rabbi adkhil ni mudkhala sidgin Big IEEENDS
wa akhrij-ni mukhraja sidgin wa- T e s b
j‘al-1i mil ladun-ka sultanan PBOLe7 O

nagsira.
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““My Lord ! make me to enter a goodly entering, and cause
me to go forth a goodly going forth, and grant me from near
Thee a power to assist me’’ (17:80).

—- =y = . .0 4 e T2
Rabba-n3 ati-na-mil-ladun-ka ”.\,:,;3:,‘,5\3:\4!\5:5
rahmatan wa hayyi’ la-na min eing v s (0% eLE
amri-na rashada. FaluCopel & ,u\—.‘.:”

“Our Lord ! grant us mercy from Thee and provide for us a
right course in our affair’’ (18:10).

o
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amri ‘wa-hlul ‘aqdatan min e

o 42920, sy 2 27

lisani yafqahil qauli. R s Yy sl

““My Lord ! expand my breast for me: And make my affair
easy to me: And loose the knot from my tongue that they may
understand my word’’ (20:25-28) v

P /,/,,/,{.{ . /4,1'/

Anni massa-niya-dz-dzurru wa ,,.»Jlg-;ul,)all‘_a:&_,jl
anta Arhamu-r-rahimin. .

ez
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“Adversity has afflicted me and Thou art the most merciful
of all merciful ones’’ (21:83). e

e (7)) ‘J{f"" s
L3 ilaha ill7 anta subhana-ka inni Z LYY

kuntu mina-z-zalimin. Y agncal Ty
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*“There is no. god besides Thee; glory be to Thee ! surely I
am of the wrong-doers’’ (21:87).

i . saes 0,8 it
Rabbi |3 tadhar-ni fardan wa _--,«\,I:_,.:;é.»wﬁuu
anta Khairu-1-warithin. \J , Do A <

O N

““My Lord ! leave me not childless and Thou art the Best of
inheritors’’ (21:87).

- - - . - S AT Lk
Rabba-na amanna fa-ghfir-la-na J-’uJ""L’L"' L
wa-rhamna wa anta Khairu-r- R
rahimin. Y e 805

““Our Lord ! we believe, so do Thou forgive us and have
mercy on us and Thou art the Best of the merciful ones’’
(23:109).

= - . —.. M IR I A T
Rabba-na hab la-na min azwaji- s bbJ‘MUHAL—-'
na wa dhurriyyati-nd qurrata’ ¢ 22185208 2l e?
a‘yunin wa j‘al-na li-I- muttagina U Saiere e “2?
imama. . \.'n\.:,l : : I,I

“Our Lord ! grant us in our mates and offsprings the joy of
our eyes and make us patterns for those who guard against
evil’’ (25:74).

4

Rabbi auzi‘-ni an ashkura J.:;:-" ~ lu'u\‘mk}r’
wa i3 wildayya wa an 2‘mal Stz
Z‘Zi'ﬁaﬁytyafa,sﬁz v:sb‘:zhzlllaflkf 73“’" *J*:uw&' &5
wa inni mina-I-Muslimin. :‘AJi\:_ia'dl _,-’ e : 533 J
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‘“My Lord ! grant me that I should be grateful for Thy
favour which Thou hast bestowed on me and on my parents,
and that I should do good such as Thou art pleased with and
do good to me in respect of my offspring; surely I turn to
Thee, and I am of those who submit’’ (46:15).
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Rabbi inni li-ma -anzalta ilayya < ;’lﬁﬁ't(g\’)l:,f
min khairin faqir. ’ 7
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‘“My Lord ! surely I stand in need of whatever good Thou
mayest send to me’’ (28:24).

Rabba-n3 wasi‘ta kulla shai’in M,u‘;‘ > ;C:,j
rahmatan wa ‘ilman fa-ghfir li- ,
lladhina tabi wa-ttaba‘iu sabi-la- ",\,ab .JJ ‘,-L.S'-U\:"Le;

ka wa qi-him ‘adhaba I-jahim. L. / Lo,

PR NA IS 131

*“Our Lord ! Thou embracest all things in mercy and knowl-

edge, so grant protection to those who turn to Thee and follow

Thy way ‘and save them from the chastisement of the hell”’
(40:7).

Rabba-na wa adkhil-hum jannati u» w,.b.l.:»; is L::J

adni-ni-llati wa’adta-hum wa Y isb.,

man salaha min aba’i-him wa “"%‘ b L /U}J;

azwaji-him wa dhurriyyati-him 3 wlu?

inna-ka anta-I-‘Azizu-I-Hakim. HNJ"’"*”""""‘""L"
0 bu‘.;a-;j'&l’:kl

“Our Lord ! and make them enter the gardens of perpetuity
which Thou hast promised to them and those who do good, of
their fathers and their wives and their offspring; surely Thou
art the Mighty, the Wise’’ (40:8).

Inni maghliibun fa-ntagir. ) ,’!-0—"’ oV &J,LM/\iJ/',
*“I am overcome, come Thou to help’’ (54:10).
Rabba-na-ghfir la-ni wa li- Sl &ty s Ceel 8y
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Rahim.
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*“Our Lord ! forgive us and those of our brethren who had
precedence of us in faith, and do not allow any spite to remain
in our hearts towards those who believe; our Lord ! surely
Thou art Kind, Merciful’’ (59:10).

i NP4 % 2.7%7
Rabba-na ‘alai-ka tawakkalni wa “"L‘f' U"‘"’U"\*‘
ilai-ka’anabna wa ilai-ka-1-masir. N ROPPNT
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Rabba-na inna-ka anta-l1-‘Aziz- » L7
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*“‘Our Lord ! on Thee do we rely, and to Thee do we turn,
and to Thee is the eventual coming. Our Lord ! do not make
us a trial for those who disbelieve and forgive us, our Lord !
surely thou art the Mighty, the Wise’’ (60:4, 5).

HADITH PRAYERS

1. On going to bed:

Allahu-mma aslamtu nafsi ilai-ka - §|’;| . ":: ’fﬁﬁﬁ(
wa wajjahtu wajhi ilai-ka wa Y

fawwadztu amri ilai-ka wa ‘-9!.«0_,-0 JJ'u?Jq;f
alja’tu zahri ilai-ka raghbatan wa ) ‘s
rahbatan ilai-ka 13 malja’a wa la -dU' rﬂ"—‘ub-u'
manja’a min-ka illa ilai-ka 4.2, R
gmantu  bi-kitabi-ka-lladhi "-“"J ey iz
anzalta wa Nabiyyi-ka-lladhi U‘.a.\LLLf l-’alil'gi.al..
arsalta. DA

3,5,

ul.:nf h;d':ﬂ:ﬁJbel

““O Allah ! I give my soul into Thy charge and I turn my
face to Thee and I entrust my affair into Thy hands and I seek
refuge for my back in Thee, making my humble petition to
Thee and fearing Thee; there is no refuge and no deliverance
but in Thee; I believe in Thy Book whlch Thou hast revealed
and Thy Prophet whom Thou hast sent.’
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2. On arising from sleep:

. PRI 1 ) M .7
Al-hamdu li-lizhi-lladhi ahyd-na SAH U I P (el
ba‘da ma amata-na wa ilai-hi-n- 2l AR S nteee
nushiir. L3 ilaha ila-113hu Y1 Yo o3dleldls Lo

wahda-hii 13 sharika la-hil; la-hu- PR T ORI PR
I-mulku wa la-hu-l-hamdu wa- w“‘“‘*“‘**“'*"’”‘

huwa ‘ala kuli-shai’in Qadir. Gy 152 NZ2 2, -0 A
At desas 3350143

““All praise is due to Allah Who raised us to life after He
had caused us to die and to Him is the rising (after death).
There is no god but Allah; He is one, there is no associate
with Him; His is the kingdom and for Him is praise, and He is
Possessor of power over all things.”’

3. On going forth from the house:

sdwrlh 28350 L

e g . - - Yo K anl
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“‘In the name of Allah, on Allah do I rely. O Allah ! we
seek Thy refuge lest we stumble or go astray or we do injus-
tice to athers or injustice is done to us or we behave ignorant-
ly towards others or others behave ignorantly toward us.”’

4. On entering the house: S I T A T
32 e SHEL T3
Allahu-mma inni as’alu-ka khai- ’ 7

St oy ?
ra-I-maulaji wa khaira-l-makhra- 3 Lalf;\»b:,—f-;sz,ndl,(.s
ji; bi-smi-llahi walajna wa ‘ala- Il te s b ”
ahi Rabbi-na tawakkalna. 8 530S ol

““O Allah ! I beseech Thee that I may be made to enter a
goodly entering and to go forth a goodly going forth; in the
name of Allah do we enter, and on Allah, our Lord, do we
rely.”’ ‘
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5. Before meals or drink:

Bi-smi-11ahi wa ‘ald barakati- ,t'fuléiffxy"-;',ﬁ"f:'%
11ahi.

*‘In the name of Allah and with blessings from Allah.”’

6. After meals:

Al-hamdu li-l3hi-lladhi huwa PRI P e
ashba‘a-na wa arwa-na wa ) i
an‘ama ‘alai-na wa afdzala. d“"’ f \‘"‘k’

“All praise is due to Allah Who has fully satisfied our
hunger and our thirst and Who has granted us His favours and
given us abundantly.’’

Al-hamdu li-11ahi-lladhi at‘ama- AR Trrets |
na wa saqa-na wa ja‘ala-na min _ ,): "” /
al Muslimin. CAhedl el s

u//
‘“All praise is due to Him Who gave us to eat and to drink

and He has made us Muslims.”’

7. On going to the bathroom (closet):

Allzhu-mma inni a‘idhu bi- ka uu“u'—b J'A«U'
mina-I1-khubthi wa-1- khaba-’ithi. . 1%
wICHy

““O Allah ! I seek Thy profection from what is impure and
unclean (or, from unrighteous conduct and evil qualities).”’

8. On coming out from the bathroom (closet):

Al-hamdu li- llahi- lladhi adhhab S isdiaN
‘anni-l-adhd wa ‘afa-ni. .2, i
J u b ;\.J) ) '

‘“All praise is due to Allah Who has removed impurity from
me and granted me security.”’
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9. On entering a city:

Allzhu-mma inni nas’alu-ka Wiy it TS S
khaira hadhi-hi-l1-qaryati wa 0t s
khaira ahli-ha wa na’iidhu bi-ka L° u‘..,L 'LA-UJ“-
min sharri-ha wa sharri ahli-ha PR AP “is
wa sharri ma fi-ha. Y e S\ el
Alldhu-mma habbib-na ila ahli- B Tswz s
ha wa habbib salibi ahli-ha ilai- W-‘\J’Wr&”l
na. CA-“,L’!;\MJ\—#

““O Allah ! we ask of Thee the good of this town and the
good of its residents, and we seek refuge in Thee from its mis-
chief and the mischief of its residents and the mischief of what
is in it. O Allah ! make its residents love us and make us love
the righteous from among its residents.”’

10. On visiting a sick man:

Adhhibi-I-ba‘sa Rabbi-n-nisi wa ,.u. 555 uu_.,,s
shfi anta-sh-shafi la shifa’a illa

shifa’u-ka shif3’an 13 yughadir u ’»L’A—‘go.\.l_’ﬁ\.:wlc;.bl C_U-'a'
saqama.

VAR IR )

‘““Take away the sickness, O Lord, of all people ! and re-
store to health. Thou art the Healer; there is no healing but the
healing which Thou givest; grant recovery which leaves no ail-
ment behind.”’

11. On visiting a graveyard:

sw 2 (s
As-salamu‘alai-kum ahla-d- A{L' I&l_.ﬁbrpl
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’J;_’./,d'-;’J Yy gl *
qubiiri yaghfiru-l1ahu la na wa 3,_—uld-al\3,..§}»éwa
la-kum antum salafu-na wa 190 sy,

-l P ., ey ?
a5\ S 2 s

“nahnu bi-1-athari.

ner s a i,
PN

/

“‘Peace be on you ! O dwellers of the abode from among
the believers and the Muslims ! and we will meet you, if it
please Allah. We pray to Allah for security for ourselves and
for you. Peace be on you, O dwellers of the graves ! may
Allah grant you and us protection. You are those who have
gone before us and we are following you.”’

12. Going out on a journey:

‘{'\:'I”.! 1(;../6‘,; "'

Allahu-mma inna nas’alu-ka f1 . /
e g = . /s _ |..:E. .22
safarz_—na ha@a-l-bzrra wa-1- L.é....uc’,’._, 552215 300
tagwa wa mina-l-‘amali ma ’
te 30

tardza. N

““O Allah ! we ask of Thee during this our journey righ-
teousness and faithfulness to duty and the doing of deeds
which Thou art pleased with.”’

s P P s s b
_ i . A _ l‘ IR 4 M) : w .Ju
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safara-na hadha wa-twi la-na . st 2L
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Allahu-mma anta-s-sahibu fis IR AP T S
ra ‘d RSNy 4 1

safari wa-I-khalifatu fi-1-ahli. TGy
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““O Allah ! make this our journey easy to us and contract its
distance for us. )

*“O Allah ! Thou art the comparnion in the journey and the
guardian of the family.”’

13. When riding or driving:

Subhana-lladhi sakh khara la-na RS E AT AP
hadha wa ma kunna la-hd
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mugrinina wa inna ila Rabbi-na
la-munqalibin.
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“‘Glory be to Him Who made this subservient to us and we
were not able to do it; and surely to our Lord we must re-
turn.”’

14. On entering a boat:

Bi-smi-llahi majri-ha wa mursa- %W }-‘3&,,.;54‘13' 2
ha inna Rabbi la-Ghafioru-r-
Rahim.
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““In the name of Allah be its sailing and its anchoring; sure-
ly my Lord is Forgiving, Merciful.”’

15. When one is in distress:

- Tti- TR I I PR 74
A'II‘ahu-m_m.a stur aurdti-na wa cJ‘,'.ab/ab,-f- 2 al
amin rau‘ati-na. ,

u 7/

’

‘“O Allah ! do Thou protect us in our shame and take away
from us our fright.”

- e VRIS 2 20T
- - 2% \
A_Hahl.l m_n{a_ralgm_ata ka al‘_[l:l fa \;;@ | ,,..@Gl
13 takil-ni ila nafst tarfata ‘ainin. L., 27,
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O Allagh ! I do hope for Thy mercy, so do not leave me to
myself for the twinkling of an eye.”’

Yi Hayyu ya Qayyimu bi- Easlalugles o5 3 H
rahmati-ka astaghithu.

““O Thou Who art Ever-living and self-subsisting by whom
all subsist, I do cry for Thy mercy.”’
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16. Before a looking-glass:

Allahu-mma kama hassanta 10,25 2200 S
khalgqi fa ahsin khulugi. U'AL'U LA/

>
(4

*‘O Allah ! as Thou hast made me well in appearance, so do
Thou make me good in morals.’’

17. When the first fruit is tasted:

Allzhu-mma barik la-na fi Y3 L,,.uu_J L,...'.ﬁl
thamari-na, wa barik la-na fi int adbr s

madinati-na AllZhu-mma kama L»\\..L,.wnw \JU
araita-ni awwala-hd fa %ari-na L e
akhira-hu. J'?'L“ L 43!

*“O Allah ! bless us in regard to our fruits and bless us in
regard to our town; O Allah ! as Thou hast made us taste the
first of it, make us taste the last of it.”’

18. After bath or ablution:

- N
Allhu-mma-j‘al-ni mina-t-taw J_,l_,,ﬂ u‘l:;' -
wabina wa-j‘al ni mina-I-muta- Py
.- 7 3w "I
tahhirin. ) ..y‘fkhd\/ub.a

‘O Allah ! make me of these -who turn-to-Thee-and. make
me of those who purify themselves.>’

19. When facing the enemy:

Sl sl

Allzhu-mma innd naj‘alu-ka fi 3 ;&:s uJ»c AV
nuhiri-him wa na‘udhu bi-ka 201
min shurari-him. »—"J’N\J‘—J»

‘O Allah ! we beseech Thy help in opposing them and seek
Thy refuge from their mischiefs.”’
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Allahu-mma bi-ka ahiilu wa bi- "o2i s "
ka agiilu wa bi-ka uqatilu. Jsol L3 J’l‘ala,wl

d~7—'l—»l -—.lp

““O Allah ! with Thy help I go forth, and with Thy help I
attack and with Thy help I fight.”’

20. Istikhdra or prayer to be guided aright when
undertaking an affair:

J—uﬂ-’b,‘«’:,&ii’_»ﬂ‘
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Allihu-mma inni astakhiru ka bi- N 7
‘ilmi-ka wa astaqdiru-ka bi- Jw,ﬂb»hﬂbuwu‘

qudrati-ka wa as’alu-ka min
fadzli-ka-1-‘azim, fa inna-ka
tagdiru wa la aqdiru wa ta‘lamu
wa 12 a‘lamu wa anta ‘Allamu-I-
ghuyiab. Allzhu-mma in kunta
ta‘lamu anna hadha-l-amra
khairul-Ii f1 dini wa ma‘ashi wa
‘aqibati amri faq-dir-hu li wa
yassir-hu Ii thumma barik Ii fi-hi
wa in kunta ta‘lamu anna hadha-
l-amra sharrul-1i fi dini wa
ma‘ashi wa ‘aqibati amri fa-grif-
hu ‘an-ni wa grif-ni ‘an-hu wa-
qdur li-ya-1-khaira haithu kana
thumma ardzi-ni bi-hi.
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““O Allah ! I beseech of Thee good by Thy knowledge and
ask of Thee power out of Thy power and beg of Thee of Thy
great grace, for Thou hast power and I have not the power,
and Thou knowest and I do not know and Thou art the Great
Knower of the secrets. O Allah ! if Thou knowest that this af-
fair is good for me with respect to my faith and the means of
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my sustenance and in the end, grant me access to it and make
it easy for me then bless me in it; and if Thou knowest that
this affair is evil for me with respect to my faith and the
means of my sustenance and in the end, then turn it away from
me and turn me away from it, and make accessible to me good
wherever it is, then grant me satisfaction in it.”’

SHORT PHRASES OF DAILY USE
WHIcH EVERY MUSLIM OUGHT To KNow

1. Bi-smi-liah. I3 ptend
‘‘In the name of Allah’’

Every affair is begun with these words. The object is to
make a man realize that he should seek the help of God in all
affairs. This is an abbreviated form of the fuller formula which
runs thus:—

Bi-smi-113hi-r-Rahman ir- OV W
Rahim. ""’L/"’) e

“‘In the name of Allah, the Beneficent, the Merciful.’’

These are the words with which the Holy Qur’an opens.

2. Al-hamdu li-1I3h. P ever
” -~

‘“All praise is due to Allah.’’.

These words are generally uttered when any good comes to
one, as a kind of thanksgiving to God. Even the sneezer is re-
quired to thank God in these words when he sneezes. It is with
these words that the first chapter of the Holy Qur’an opens.

3. Allahu Akbar. | ,./ > ;ﬁﬁ i

‘“Allah is the greatest.”’
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It is known as takbir, and the words are uttered whenever a
man has to give expression to his own insignificance or to the
insignificance of all creation before Divine grandeur. These
words also form a kind of war-cry of a Muslim as indicating
that he is not overawed by the numbers of forces opposing
him.

4. Subhana-lizh. | Prtdi et

“*Glory to Allah’’

or :
‘“Allah is free from all imperfections.”’

These words are used when a man has to give expression to
the fact that he is not free from imperfections or that he has
made an error. They are used also when a man sees another
making a mistake.

5. Astag_ljﬁru-llih. ;\bu‘;;’- ::"

‘I seek the protection of Allah.”’

This is a prayer to which a man should resort very often,
and the words are also used when one sees a thing which he
should avoid. It is known as istighfar which means the seeking
of Divine protection from the commission of sin as well as
from the punishment of sin when it has been committed, and
the more often a man resorts to it the farther away he is from
the liability of falling into sin. The fuller form of istighfar is
as follows:—

Astaghfiru-11Zha Rabbi min wa ’.’-,ﬁ‘gl_’,a_uual
kulli dhanbin wa ’atubu ilai-
hi. f‘.r*’l‘.“—"‘ 1343

*‘I seek the protection of Allah from every fault and I do
turn to Him.”’
35 ]V

‘w

6. L7 haula wa 1a quwwata illd .IJL 1545
bi-11ah. Ry

b l\
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““There is no strength nor power but in Allah.”’

These words indicate that a man has not the strength to turn
away from what is evil nor the power to adopt the course of
good unless God gives him such strength or power, and they
are used to give expression to reliance on God in all matters.

7. In sha'a-llh. Wi T
“If it please Allah.”’

When a man undertakes to do a thing, he uses these words
to indicate that though he is fully determined to do it, yet,
maybe, it is ordained by God otherwise.

8. Ma shaa-llah. Jn'v‘;-\j(;“l;

““It is as Allah has pleased.”’
When one feels admiration for a person or a thing, he uses
these words as showing that all good comes from God.
9. Hasbiya-lldh. ARPre
Hasbu-na llah. "y i
-~ dI,l\- ‘J [ D¢
‘‘May Allah suffice me.”’
‘‘May Allah suffice us.”’
The words are used to show: that it is-God alone Who saves ..

a man from stumbling and from alt kinds of errors and afflic-
tions.

10. Inna li-l1ahi wa inna ilai-hi /L. AT AR
e SN tAFEME
rdji‘an. e ’,“:.'J/L",",'*g\"'/

**Surely we are Allah’s and to Him we shall return.”’

These words are used when one receives the news of the
death of a person or of loss of any kind to himself or to anoth-
er. The words indicate that loss of life or property to man is
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only part of a Divine scheme, and that he should not indulge
too much in the pleasures of this life nor grieve too much
when he meets with an adversity.

11. As-salamu ‘alaikum. ( i f
J....J'
Wa ‘alai-kumu-s-salam. r
7’ #, P
F‘M.EJ';»@L‘-J
‘‘Peace be on you!”’

‘‘And on you be peace!”’

The first form is that in which one Muslim greets his broth-
er, and the second is that in which the greeting is returned. An
enlarged form is as follows:—

27 )
y w ,/J’//

- Y ¢ [ - /.
As-salamu ‘alaikum wa rah _{,‘,wM), I"°| f

matu-11ahi wa barakatuh.
Wa ‘alai-kumu-s-salamu wa ”5:,’ di|;;;5)| ,p, .
rahmatu-11ahi wa barakatuh. ’

‘‘Peace be on you and the mercy of Allah and His bless-

ings.”’

““And on you be peace, and the mercy of Allah and His
blessings.”’

l‘:' ul -
12. Jazi-ka-lldh. bl DL
Jaza-ka-llah u khaira. ‘oa < JJI_;JB:;

‘‘May Allah reward thee.”’
‘‘May Allah give you a goodly reward.”’

When a Muslim receives a gift from another or when he
receives any good, he thanks the bestower of the gift or the
doer of good in either of these forms.

13. Baraka-llh. LY

““May Allah bless (you).”
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When a person sees any good in his brother, he addresses
him in these words, meaning that good may be granted to him
in a greater measure and that it may never be cut off.

14. Hasbu-ka-11ah. s
3les
‘‘May Allah suffice thee.”’

In these words a Muslim addresses his brother Muslim
when he sees him stumble or fall into error.

15. Yarhamu-ka-lidh. ;\fu 3 J,}/

‘‘May Allah have mercy on thee.”’

In these words a Muslim prays for his brother when he
sees him in distress.



PART 1

CHAPTER 1
Al-Fatihah : THE OPENING

(REVEALED AT MAKKAH: 7 verses)

. The Fatibab or the Opening is known under various other names. It is
spoken of as the Seven Oft-repeated Verses in the Qur'in itself (15:87), because
its seven verses are constantly repeated by every Muslim in his prayers. l¢ is
spoken of as the Fétibat al-Kitab or the Opening of the Book in a saying of the
Holy Prophet, in which it is said that “ no prayer is complete without the recitation
of Fatibhat al-Kitéb"” (B.10:95). Hence it is also called Sdrat al-Salas, ie., the
chapter of Prayer, being essential to every J:rayer whether performed in congrega-
tion or in private. It is also called S#rat o/-Ds'a, i.c., the chapter of Supplication,
because the entire chapter is a supplicatioun or a prayer to the Great Master. It
is also known as Umm 4l-Kstab, i.e., the Basis o}’ the Book, because it contains
the whole of the Qur'dn as it were in a nutshell. Some of the other names given
to this chapter are the Praise, the Thanksgiving, the Foundation, the Treasure, the
W hole, the Sufficiens, the Healer and the Healing.

Al-Fatihah contains seven verses in a single section, and was revealed at
Makkah, being without doubt one of the earliest revelations. It is a fact that the
Fatihab formed an essential part of the Muslim prayers from the earliest days when
prayer was made obligatory, and there is a vast mass of evidence showing that
this happened very early after the Prophet’s Call. For not only is the fact referred
to in the earliest revelations, such as the 73rd chapter, but there are also other
historical incidents showing that prayer was observed by the earliest Muslim
converts.

The chapter is headed by the words Bi-smi-llah al-Rabman al-Rabim, which
also head every one of the other 113 chapters of the Holy Qur'an with the
exception of one. only, the ninth, while the same sentence occurs once in -the
middle of a chapter, viz., in 27: 30, thus occurring 114 times in the Holy Qur'an.
The phrase has besides acquired such a wide usage among the Muslims that ‘it is
the first thing which a Muslim child learns, and in his everyday affairs the
Bismillab is the first word which a Muslim utters.

The Bismillah is the quintessence of the chapter Fatibab, in the same manner
as the latter is the quintessence of the Qur'dn itself. By commencing every
important affair with the Bismillih, the Muslim in fact shows in the midst of his
everyday life affairs that the right attitude of the human mind towards the Great
Mind of the universe is that it should always seek a support in the Mighty One
Who is the Source of all strength ; and Faith in God, thus, finds expression in the
p;actilcal life of a Muslim in 2 manner unapproached anywhere else in the history
of religion. .

The Fatibah has a special importance as a prayer. Its.oft-repeated seven verses
constitute the prayer for guidance of every Muslim at least thirty-two times a
day, and therefore it has a much greater importance for him than the Lord’s
prayer for a Christian. There is another difference, too. The latter is instructed to
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pray for the coming of the kingdom of God, whercas the Muslim is instructed to
seek for his right place in that kingdom, which had already come, the hint no
doubt being that the coming of the Prophet was really the advent of the kingdom
of God about whose approach Jesus preached to his followers (Mark 1:15).
The prayer contained in this chapter is the sublimest of all the prayers that exist
in any religion, and occupies the first place among all the prayers contained in the
Qur’an itself. A chorus of praise has gone forth for it from the greatest detractors
of the Holy Qur'ap. The entirec chapter is composed of seven verses, the first
three of which speak of the four chief Divine attributes, viz. providence,
beneficence, mercy and requital, thus giving expression to the grandeur and praise
of the Divine Being, and the last threc lay open before the Great Maker the
earnest desire of man’s soul to walk in righteousness without stumbling on cither
side, while the middle one is expressive of man's entite dependence on Allah.
The arttributes referred to are those which disclose Allih's all-encompassing
beneficence and care, and His unbounded love for all of his creatures, and the
ideal to which the soul is made to aspire is the highest to which man can rise,
the path of righteousness, the path of grace, and the path in which there is no
stumbling. Thus, on the one hand, the narrow views that the Divine Being was
the Lord of a particular nation are swept off before the mention of His equal
providence and equal love for all mankind, nay for all the creatures that exist in
all the worlds, and, on the other, the soul is made to aspire to the great spiritual
eminence to which arose those to whom Allih was gracious, the prophets, the
truthful, the faithful and the righteous (4:69). One would in vain turn over the
pages of sacred books to find anything approaching the grand and sublime ideas
contained in this chapter of the Holy Qur'in.

As I have said, the Fatibab is the quintessence of the whole of the Qur'in.
For the Qur'in is a book which declares the glory of Allih and teaches the right
way to man, and both these themes find full expression in the Fatibah. The
fundamental principles of faith, the prime attributes of the Divine Being, which
are the basis of all other attributes, the relation which ought to hold between man
and his Creator, are all contained in their cssence in the seven short seatences
of which this wonderful chapter is made up. And to crown all, this chapter opens
with the broadest possible conception of the Lordship of the Divine Being and
the brotherhood of man, nay of the oneness of all creation, for the unity of the
creation necessarily follows the unity of the Creator.

”
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In' the name of Allah* the » o ’
Beneficent, the Merciful.® ' T & )J\gw‘,g- -
1 Praise be to Allih, the Lord® of R A S
the worlds,® Cut pv &y l
2 The Beneficent, the Merciful, o) g’.},gj.ll&f,)\
3 Master’” of the day of Requital.® & C,J"ix:}-]'é’)g%l}-“
4 Thee do we serve and Thee do we TP grteng g 9% Syg
beseech for help.*? O gt 2015 O :JU,
5 Guide us on®® the right path, o /’: 253 El)/"éﬂtxb:"l
6 The path of those upon whom 2227 2 23T 42 G o
Thou hast bestowed favours,® 2 ot Sl 200 ble

7 Not those upon whom wrath is
L raavg (72 T 8%
brought down, nor those who go Ou}i@"ﬂ:)ﬁé‘ \-.j)wu-“
astray.'’

1 I retain the ordinary translation of the particle 44, but I must warn the
reader that the sense of this particle is not the same in Arabic as the sense of the
word 2 in the equivalent phrase in the name of God. Im, in the latter case,
signifies on account of, whereas the b3 in Arabic signifies by, or through, or, o0
be more exact, with the assistance of. The phrase is in fact equivalent to: I reek
the assistance of Allah, the Beneficent, the Merciful (AH). Hence it is that a
Muslim is required to begin every important afair with Bismillah.

2 Alldh, according to the most correct of the opinions respecting it, is a proper
name applied to the Being Who exists necessarsly by Himself, comprising all the
astributes of perfection (T-LL), the al being inseparable from it, not derived
(MSb-LL). Al-ilah is a different word, and Allah is not a contraction of al-ilh.
The word Allah is not applied to any being except the only true God, and comprises
all the excellent names, and the Arabs never gave the name Allah to any of their
numerous idols. Hence, as being the proper name of the Divine Being and not
having any equivalent in any other language, I have adopted thec original word
in this translation.

3 Rabman and Rabim are both derived from rabmat, signifying tenderness
requiring the exercise of beneficence (R), and thus comprising the ideas of love
and mercy. Al-Rabman and al-Rabim are both active participle nouns of different
measures denoting intensiveness of significance, the former geing of the measure
of fa'lan and indicating the greatest preponderance of the quality of mercy, and
the latter being of the measure of fa'il and being expressive of a constant repetition
and manifestation of the attribute (AH). The Prophet is reported to have said:
*“ Al-Rabman is the Beneficent God Whose love and mercy are manifested in the
creation of this world, and al-Rabim is the Merciful God Whose love and mercy
are manifested in the state that comes after”” (AH), i.e. in the consequences of
the deeds of men. Thus the former is expressive of the utmost degree of love and
generosity, the latter of unbounded and constant favour and mercy. Lexicologists
agree in holding that the former includes both the believer and the unbeliever
for its objects, while the latter relates specially to the believer (LL). Hence I
tender al-Rabman as meaning the Beneficent, because the idea of doing good is
predominant in it, though I must admit that the English language lacks an
equivalent of a/-Rabman.
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5 The Arabic word Rabb conveys not only the idea of fomm'nf, bringing-up,
or nourishing, but also that of regulating, completing and accomplishing (T-LL),
ie. of the evolution of things from the crudest state to that of the highest per-
fection. According to R, Rabb signifies the fostering of a thing in such ¢ manner
a5 to make it attain one condition after amother until it reaches its goal of
completion. Hence Rabb is the Author of all existence, Who has not only given
to the whole creation its means of nourishment but has also beforehand ordained
for each a sphere of capacity and within that sphere provided the means by which
it continues to attain gradually to its goal of perfection. By the use of the word
Rabb the Holy Qurin thus hints at the law o(P:volntion which is working in the
universe. There is no single word in English carrying the significance of the word
Rabb — Nowrisher unto perfection would be nearest; but the word Lord has
gencrally been adopted for the sake of brevity. Rabb or Nowrisher to perfection,
however, includes both the physical and spiritual sides so far as man is concerned,
His Word being the spiritual nourishment through which man is brought to
perfection.

6 The word translated as worlds is ‘dlamin, which is plural of ‘dlam (from
the root ‘ilm, to know), indicating literally that by means of which one knows a
thing, and hence it signifies world or creation, because by it the Creator is known.
In a restricted sense it is applied to amy class or division of created beings or
of mankind (LL). Hence ‘slamin has been translated as “ nations” in 2:47 and
elsewhere. The all-comprehensiveness of the Lordship of Allih in the very first
words of the Qur'in is quite in consonance with the cosmopolitan nature of the
religion of Islim, which requires an admission of the truth of the prophets of all
nations.

7 English translations have usually adopted King as the translation of the
word Malsk, which is not correct. Malik and malik are two different words from
the same root, the former signifying master and the latter king. According to the
rule of forming derivations in Arabic, an additional letter (as the alif in Milik)
fg’ves the meaning a greater intensity (AH), and hence a master is more than a

ing. The adoption of the word milik or masrer is to show that Allih is not guilty
of injustice if He forgives his servants, because He is not 2 mere king or a mere
judge, but more properly a Master.

8 The word yawm is applied in the Holy Qur'in to any petiod of time,
from a moment (55 :29) to fifty thousand years (70: 4), and may therefore indicate
an indefinitely-small or indefinitely large space of time. According to LL, yasum
is a time, whether day or night, time absolusely, whether night or mot, listle or
not; also a4 day, meaning the period from the rising of the sun to its setting.
According to R, the word yusm indicates a period of time, whatever period it may
be, and this is the proper signification. As there are ample indications in the
Qur'dn that the Divine law of requital is working every moment, and there is
nothing to support the idea that it will not come into force before a particular
day, the law of requital referred to in this verse is therefore a law which is
constantly at work, the day of Judgment being the day of complete manifestation
of it. Master of the day of Regiital in Tact stands for Maester of -the lmw of
Regquital, as that law is working every moment. T -

The word din means both n?iul and religion, being derived from dima,
be recompensed, judged, obeyed (LL). In describing God as Master- of the day of

Requital, the Holy Qur'in lays stress, on the one hand, on the fact that the Divine

law of requital of deeds is working every moment, and thus makes man feel the

responsibility of what he does, and gives prominence, on the other, to the quality

of forgiveness in Divine nature so that the law of requital is not like a rigid

law of nature but like the dealing of a Master Who is essentially merciful, as
already described. In speaking of the law of regwuital after the two great atcributes

of beneficence and mercy, the aim is to show that requital is as essential a Divine

auribute to bring humanity to perfection as the attributes of beneficence and mercy.

Beneficence is exercised towards the whole of humanity, mercy towards those who

accept the Truth, and through requital are brought to perfection those who do not

accept the Truth. Their punishment sometimes takes the form of distress and

affliction in this life but it will receive a final shape on the day of Judgment.

Borh the afflictions of this life and the heli of the Hereafter are really remedial

measures to exterminate spiritual diseases, and awaken spiritual .life in man.



CH. 1] THE OPENING 5

It may be further noted that God may also be said to be the Master of the
day of Religion, in the sense that spiritual awakening will gradually be brought
about in the world, so that ultimately the majority of people will recognize the
truth of religion. The law of evolution is, in fact, working spiritually as it is
working physically in this vast creation.

8a The first three verses of this s@rab speak of the grandeur of God and the
last three of the aspiration of man’s soul to atrain spiritual loftiness, while this,
the middle verse, speaks of the relation of the spirit of man to the Divine Spirit.
Here the way is pointed out through which man can attain to real greatness. It
is through ‘ibddat of God which means obedsence (ta‘at) combined with complete
humility (kbudé’) (R), and through isti‘énat, or seeking help (‘awn) from God.
The idea of ‘sbddat (service or worship) in Islam is not a mere declaration of the
glory of God, but the imbibing of Divine morals and receiving their impress
through humble service to ‘God ; hence the prayer for Divine help.

8b Hidiyat (guidance) means not only showing the way but also leading
one on the right way till one reaches the goal. This is the significance here.
Through Divine help man seeks to be guided in the right path until he reaches his
goal of perfection. Man indeed stands in need of guidance and light from God
in his everyday life affairs and is therefore taught to look for light in the right
direction, for light from God. But he needs this light in a greater degree for
attaining to the great spiritual goal. What that goal is, is stated in the next verse.

9 Those upon whom favours are bestowed are according to IAb the four
classes mentioned in 4:69, viz. the prophets, the truthful, the faithful and the
righteous (AH). It is in the footsteps of these spiritual leaders of the world that
the Muslim aspires to walk, the chief aim of his life thus being not only his own
spiritual perfection but to try also, and lay down his very life, for the spiritual
perfection of others. He thus also prays for the Divine favours which were
vouchsafed to the righteous in the uprooting of evil and establishing good in the
world. It further shows that according to the Holy Qur'in the favours that were
bestowed upon the prophets — the gift of Divine revelation being one of them —
can still be bestowed upon the righteous who follow the right way. It should,
however, be borne in mind that prophethood and revelation are two different
things, becausc the gift of revelation was, according to the express teachings of
the Holy Qur'an, granted to others than prophets as well ; as, for instance to
the mother of Moses (20: 38) and to the disciples of Jesus Christ (5:111). This
gift of revelation or being spoken to by God, according to most aurhentic hadith,
will be granted to the righteous among the Holy Prophet's followers — there will
bg gmagg them men to whom God will speak though they would not bé prophets
(B.62:0).

10 The Muslims are warned here that even after receiving Divine favours
they may incur Divine displeasure and go astray from the path which leads to
the goal of perfection, and this is what the prayer of v. 7 aims at. The Holy Qur'in
speaks of the Jews as incurring Divine displeasure (2:61, 90; 3:111; 5:60)
and it speaks of the Christians as having gone astray (5:77), and the Prophet is
reported to have said: * Those upon whom wrath is brought down are the Jews
and those who went astray are the Christians " (Tr. 44:2). Of course, the words
are only explanatory and do not limit the significance of the original words used.
The Jews afford an example of a people failing in righteous deeds, in carrying
out the spirit of the doctrine while retaining the doctrine, and the Christians an
example of a people corrupting the doctrine itself, and both these are the pitfalls
of a people to whom the right direction has been pointed out. Again, the Jews and
the Christians afford an example of the two extremes, the Jews rejecting Jesus,
a prophet of God, as a liar, and doing their utmost to slay him, and the Christians
raising a mortal prophet to the dignity of Godhead. The Muslims are thus taught
a prayer that they may neither fail in good deeds while reaining the letter of the
law, nor corrupt the doctrine, and that they may be kept on the middie path,
avoiding either extreme,



OUR BELIEFS

We believe Allah to be the Possessor of all the perfect at-
tributes, free from all defects and imperfections, Unique in His
Person, unrivalled in His Attributes and Works, and One

without a partner.

We hold it is essential to believe in angels, all the Divine Books,
and all the prophets and messengers of God.

We believe that the Holy Prophet Muhammad is the Khatam
al-Nabiyyin. With his advent religion has been perfected, so he
is the Last Prophet after whom no prophet shall appear, either
a new one or a former one.

We believe in the life after death, and in all matters relating to
the grave, the day of judgement, and paradise and hell, that are
proven from the Quran and Hadith.

From the depth of our hearts, we hold the Righteous Caliphs,
the Holy Companions (ashab), the Purified Wives, and mem-
bers of the Holy Household (ahl bait), as beloved, worthy of
respect, and honourable in the sight of God.

We hold the Imams Abu Hanifah, Shafi‘i, Malik, and Ahmad
bin Hanbal to be the leaders of jurisprudence (figh); and saints
such as Shaikh ‘Abdul Qadir Jilani, Khawaja Naqshband; and
Shaikh Ahmad Sirhindi to be the leaders of Tusawwecf (the
spiritual sciences). We believe all such elders of the religion to
be worthy of esteem.

In accordance with the Holy Prophet’s sayings about mujaddids
and muhaddaths, we believe in the truth of the mujaddids of all
the centuries, and in accéordance with theé same tradition, |
believe in Hazrat Mirza Ghulam Ahmad of Qadian as the
Mujaddid of the fourteenth century of Hijrah, and not as a
prophet. e L
We consider each such person to be a Muslim who professes to
believe in Kalima la ilaha ili-allah, Muhammad-ur rasul Allah
(“theré is no god but Allah, and Muhammad is the Messenger
of Allah) and calls himself a Muslim.

All the members of the Ahmadiyyah Anjuman Isha’at Islam
believe in practising according to God’s Book the Holy Qur'an




and the Sunnah of the Holy Prophet Muhammad, and if no

specific direction is found there, they give precedence to the

Hanafi school of jurisprudence.

The Ahmadiyyah Anjuman Isha’at Islam has not only been
proclaiming these beliefs but, for sixty-five years, it has been engaged
in the propagation of Islam and service t» its cause. The whole world and
in particular the Muslim religious scholars of the Indo-Pakistan sub-
continent have borne witness to this fact.

SWORN DECLARATION OF HAZRAT
MIRZA GHULAM AHMAD OF QADIAN :

“I make it clear to the public that I swear by Almighty Allah that
I am not a kafir. My belief is La ilaha ill-allah Muhammad-ur rasul
Allah, and regarding the Holy Prophet I believe that “he is the mes-
senger of Allah and Khatam al-Nabiyyin” (the Quran 33:40). I swear to
this statement as many times as the Holy Qur'vn, and as many times as
there are excellences of the Holy Prophet in God’s eyes. No belief of mine
is opposed to the directions of God or of the Holy Prophet, and he who
thinks otherwise is mistaken. Whoever still considers me a kafir, and
does not refrain from declaring me as.such, should remember with
certainty that God will question him after his deat’\.”

“In all matters my beliefs are the same as those of the other
followers of ahl sunnah. In this house of God, I admit most clearly that’
I believe in the finality of prophethood of the Khatam al-anbiya, the
Holy Prophet. Whoever denies the finality of prophethood, I consider
him to be a (Kafir) disbeliever and outside the pale of Islam.”

SWORN DECLARATION OF HAZRAT MAULANA HUMAHHAD
ALI FIRST HEAD OF THE LAHORE AHMADIYYA COMMUNITY :
«], Muhammad Ali, head of the Lahore Ahmadiyyah Community,
do swear by Almighty God that my belief is that Hazrat Mirza Sahib
was a Mujaddid and the Messiah, but not a prophet, and that a person
cannot become a kafir and excluded from the paie of Islam by denying
him as such; this was also the belief of Hazrat Mirza Sahib himself. “O
God, if I have lied in swearing.by Thy name, send upon me such
exemplary punishment as could not come from human means, and by
which the world would see how terrible and frightening is God’s punish-
ment for those who deceive His creatures by swearing falsely in His

name.”

SWORN DECLARATION OF MAULANA SADR-UD-DIN, HEAD OF
THE LAHORE AHMADIYYAH COMMUNITY :
“Knowing God to be present and to be our witness, we state on oath
that from the beginning we have believed and we still believe, that no
prophet, either a new one or a former one can appear after our Holy

Prophet Muhammad.”

- |




Books on Islam

World-renowned literature produced by
The Ahmadiyya Anjuman Isha'at Islam, Lahore (Pakistan)

“Probably no man living has done longer or more valuable service for the cause of Islamic
revival than Maulana Muhammad Ali of Lahore. His literary works, with those of the late
Khwaja Kamal-ud-Din, have given fame and distinction to the Ahmadiyya Movement” —
M. Pickthall, famous British Muslim and translator of Holy Quran.

Books by Maulana Muhammad Ali:
The Holy Qur’in Pp. Ixxvi + 1256

Arabic text, with English transiation, exhaustive commentary, comprehensive
Introduction, and large Index. Leading English translation. Has since 1917
influenced millions of people all over the world. Model for all later translations.
Thoroughly revised in 1951,

“To deny the excellence of Muhammad Ali's translation, the influence it has exercised,
and its proselytising utility, would be o deny the light of the sun" — Maulana Abdul
Majid Daryabadi, leader of orthodox Muslim opinion in India.

“The first work published by any Muslim with the thoroughness worthy of Quranic
scholarship and achieving the standards of modern publications” — Amir Ali in The
Student’s Quran, London, 1961. :

The Religion of Islam
Comprehensive and monumental work on the sources, principles, and practices of
Islam. First published 1936.
“...an extremely useful work, almost indispensable to the students of Islam” — Dr
Sir Muhammad Igbal, renowned Muslim philosopher.
“Such a book is greatly needed when in many Muslim countries we see persons eager
JSor the revival of Islam, making mistakes through lack of just this knowledge” -—
‘Islamic Culture’, October 1936.

A Manual of Hadith Pp. 400
Sayings of Holy Prophet Muhammad- on practical life of a~Mushim. .classified by-

subject. Arabic text, English translation and-explanatory notes.-

Muhammad The Prophet B _
Rescarched biography of Holy Prophet, sifting authentic details. from spurious
reports. Corrects many misconceptions regarding Holy Prophet’s life.

Early Caliphate
History of Islam under first four Caliphs.
“(1) Muhammad The Prophet, (2) The Early C aliphate, by Muhammad Ali together
constitute the most complete and satisfactory history of the early Muslims hitherto
compiled in English” — ‘1slamic Culture’, April 1935.

pp- 214



Living Thoughts of Prophet Muhammad Pp. 150
Life of Holy Prophet, and his teachings on various subjects.

The New World Order Pp. 170
Islam’s solution to major modern world problems.

Founder of the Ahmadiyya Movement /984 U.S.A. edition, Pp. 100.
Biography of Hazrat Mirza by Maulana Muhammad Ali who worked closely with
him for the last eight years of the Founder's life.

Other major publications:
The Teachings of Islam by Hazrat Mirza Ghulam Ahmad. Pp. 226

Brilliant, much-acclaimed cxposition of the Istamic path for the physical, moral and
spiritual progress of man, first given as a lecture in 1896.
“. .. the best and most attractive presentation of the fuith of Muhammad which we
have yet come across” — ‘Theosophical Book Notes’.
Other English translations as well as original Urdu books of Hazrat Mirza are
also available.

Muhammad in World Scriptures by Maulana Abdul Haque Vidyarthi.
Pp. 1500 in 3 vols.

Unique research by scholar of religious scriptures and languages, showing
prophecies about the Holy Prophet Muhammad in all major world scriptures.
Ahmadiyyat in the Service of Islam, by Naseer A. Faruqui, ex-Head of

the Pakistan Civil Service. Pp. 149, printed in the U.S.A.

1983 book dealing with the beliefs, claims and achievements of Hazrat Mirza
Ghulam Ahmad, and the work of the Lahore Ahmadiyya Movement.

The Great Religions of the World, by Mrs U. Samad. Pp. 258
Anecdotes from the Life of the Prophet Muhammad, by Mumtaz A.
Faruqui. Pp. 102

Anecdotes from the Life of the Promised Messiah, by Mumtaz A.
Faruqui. Pp. 131

Islam & Christianity by Naseer A. Faruqui



For further information and literature on Islam &

Ahmadiyyat, Please contact the following branches and
our representatives in India

1)

(2)

3)

(4)

(5)

(6)
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8)

(10

Musjide Ahmadiyya Qalamdanpura SKINAGAR -
190 002. Kashmir

Dr. Khurshid Alam Tareen C/o Tareen Medicate Bara
Paththar Batamaloo SRINAGAR - 190 009. Kashmir

Musjide Ahmadiyya. Peermitha Lakhdata Bazar
JAMMU. J & K State

Musjide  Ahmadiyya. Mghalla HAVELI
BHADARWAH. Dist. - DODA. J & K State

Musjide Ahmadiyya, Darus Salam YARIPURA. Dist.
- ANANTNAG. Kashmir 192232.

Musjide Ahmadiyya C/o Haji MUHAMMAD SIDDIQ
BUTT SOOFIPURA 192124 Dist. - PULWAMA.
Kashmir

AHMADIYYA ANJUMAN ISHAAT-I-ISLAM
Fatimaba_i Court, 4th Floor, 17, M. Azad Road, Jacob
Circle, BOMBAY - 400 011. Tel. 309 34 38 & 308 83 30.

Mr MUHAMMAD ISRAIL SAHEB H/3 - 6/3. CANAL
WEST ROAD, CALCUTTA 700 009.
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